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INTRODUCTION: THE PURPOSE AND SCOPE OF 
APOSTOLIC MIRACLES 
The New Testament presents a remarkable catalogue of supernatural events: the blind receive 
sight, the lame walk, demons flee at a word of command, storms obey a human voice, and the 
dead rise from their graves. These miracles, performed by Jesus Christ and His apostles, stand 
as some of the most extraordinary claims in human history. They demand our careful attention, 
not merely as historical curiosities, but as theological realities with profound implications for the 
Church today. 

This work undertakes two complementary tasks. First, it provides a comprehensive description 
of the miracles performed by Christ and the apostles as recorded in the New Testament 
Scriptures. Second, it presents the theological case for cessationism: the doctrine that the 
apostolic sign gifts ceased with the end of the apostolic age and cannot be replicated today. 

Defining Apostolic Sign Gifts 

The term “apostolic sign gifts” refers to a specific category of supernatural abilities granted by 
God to authenticate the apostolic message and ministry. These gifts include the power to heal 
diseases instantaneously and completely, to cast out demons with absolute authority, to raise 
the dead, to speak in unlearned languages, to perform nature miracles, and to receive direct 
revelation from God. The Apostle Paul himself identified these as the “signs of an apostle” when 
he wrote to the Corinthians: “Truly the signs of an apostle were wrought among you in all 
patience, in signs, and wonders, and mighty deeds” (2 Corinthians 12:12). 

These sign gifts served a precise theological function. They were divine credentials, 
authenticating marks that validated the apostles’ authority and confirmed their message as 
genuinely from God. When Peter healed the lame man at the temple gate, the miracle served as 
God’s seal of approval upon Peter’s subsequent proclamation of the Gospel. When Paul struck 
Elymas with blindness, the miracle authenticated Paul’s apostolic authority before the proconsul. 
The miracles were not ends in themselves; they were means to a greater end, namely, the 
establishment of apostolic authority and the confirmation of the Gospel message. 

Understanding Cessationism 

Cessationism is the theological position that the apostolic sign gifts were temporary provisions 
for a unique period in redemptive history and that they ceased when that period ended. 
Cessationists affirm that God continues to work providentially in the world, that He answers 
prayer, that He sustains His creation, and that the Holy Spirit continues to indwell, sanctify, and 
empower believers. What cessationists deny is that the specific sign gifts which authenticated 
the apostles continue in the Church today. 

This position rests on several foundational premises. First, the apostolic office was unique and 
unrepeatable. The apostles were eyewitnesses of the resurrected Christ, directly commissioned 
by Him, and granted unique authority to establish the Church’s foundation. As Ephesians 2:20 
states, the Church is “built upon the foundation of the apostles and prophets, Jesus Christ 
himself being the chief cornerstone.” Foundations are laid once; they are not continuously 
re-laid. 
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Second, the sign gifts existed specifically to authenticate apostolic authority. Once the apostolic 
message was confirmed, once the New Testament canon was complete, once the foundation 
was laid, the authenticating credentials were no longer necessary. The writer to the Hebrews 
captures this perfectly: “How shall we escape, if we neglect so great salvation; which at the first 
began to be spoken by the Lord, and was confirmed unto us by them that heard him; God also 
bearing them witness, both with signs and wonders, and with divers miracles, and gifts of the 
Holy Ghost, according to his own will?” (Hebrews 2:3-4). Note the past tense: the salvation “was 
confirmed” by those who heard the Lord, with God bearing witness through signs and wonders. 
The text presents this as a completed authentication rather than an ongoing process. 

Third, Scripture itself indicates that certain gifts would cease. Paul writes in 1 Corinthians 
13:8-10: “Charity never faileth: but whether there be prophecies, they shall fail; whether there be 
tongues, they shall cease; whether there be knowledge, it shall vanish away. For we know in 
part, and we prophesy in part. But when that which is perfect is come, then that which is in part 
shall be done away.” While interpretations of “that which is perfect” vary, the passage clearly 
teaches that certain gifts have a temporal limitation. 

Why This Matters 

The question of whether apostolic sign gifts continue today is not merely academic. It has 
profound practical implications for the Church. If these gifts have ceased, then those who claim 
to exercise them today are either deceived or deceiving others. If they continue, then churches 
that do not pursue them are missing a vital dimension of Christian experience and ministry. 

The cessationist position protects the sufficiency of Scripture. If new revelations continue, then 
the Bible is not sufficient. If apostolic authority continues, then the canon remains open. If sign 
gifts authenticate new apostles, then the foundation of the Church is still being laid nearly two 
thousand years after Christ’s ascension. Cessationism affirms that God’s revelation in Christ is 
complete, that the apostolic witness is sufficient, and that the Church now builds upon the 
foundation already laid rather than attempting to re-lay it. 

Moreover, the cessationist position protects believers from deception. The history of Christianity 
is littered with false prophets, fraudulent healers, and deceptive miracle workers who have 
exploited the faithful. By recognising that apostolic sign gifts have ceased, believers can 
evaluate extraordinary claims with appropriate scepticism and test all things against the 
completed revelation of Scripture. 

Finally, cessationism properly honours the unique role of Christ and the apostles in redemptive 
history. The miracles of the New Testament were not common occurrences meant to be 
replicated in every generation. They were extraordinary events marking an extraordinary period: 
the inauguration of the new covenant, the establishment of the Church, and the transition from 
the old covenant to the new. To claim that such miracles continue today diminishes their 
significance as markers of that unique historical moment. 

The Structure of This Work 

This examination proceeds systematically through the biblical evidence. We begin with the 
miracles of Christ Himself, cataloguing His healings, His authority over nature, His power over 
death, and His dominion over the demonic realm. We then turn to the miracles of the apostles, 
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examining the signs performed by Peter, John, Philip, Stephen, Paul, and others. Throughout 
this catalogue, we note the specific biblical references, the theological significance of each 
miracle, and the consistent pattern of miracles serving as a means of authentication. 

Having established the biblical record, we then examine the purpose and function of these sign 
gifts. Why did they exist? What role did they play in the apostolic mission? How did they relate 
to the broader purposes of God in redemptive history? 

Finally, we present the comprehensive case for cessationism. We examine the scriptural 
foundations, historical evidence, theological arguments, and practical implications. We address 
counterarguments and explain why claims of modern apostolic-level miracles fail to meet the 
biblical standard. 

The goal throughout is not merely to win an argument but to honour Scripture, to protect the 
Church from error, and to magnify the sufficiency of Christ and His completed work. The 
miracles of the New Testament were real, powerful, and purposeful. Understanding them 
correctly requires recognising both their historical reality and their temporal limitation. 
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CHRIST’S MIRACLES: HEALINGS AND PHYSICAL 
RESTORATION 
The healing miracles of Jesus Christ stand as perhaps the most numerous category of His 
supernatural works. These were not gradual improvements or psychosomatic responses; they 
were instantaneous, complete, and undeniable restorations of health. They demonstrated 
Christ’s divine authority, His compassion for human suffering, and His identity as the promised 
Messiah. Isaiah had prophesied, “Himself took our infirmities, and bare our sicknesses” 
(Matthew 8:17, citing Isaiah 53:4), and Christ’s healing ministry fulfilled this prophetic word. 

The Centurion’s Servant (Matthew 8:5-13; Luke 7:1-10) 

When Jesus entered Capernaum, a Roman centurion approached Him with a request that 
revealed extraordinary faith. The centurion’s servant lay at home, paralysed and suffering 
terribly. What makes this miracle remarkable is not merely the healing itself but the manner in 
which it occurred. The centurion, recognising Christ’s authority, said, “Lord, I am not worthy that 
thou shouldest come under my roof: but speak the word only, and my servant shall be healed. 
For I am a man under authority, having soldiers under me: and I say to this man, Go, and he 
goeth; and to another, Come, and he cometh; and to my servant, Do this, and he doeth it” 
(Matthew 8:8-9). 

The centurion understood that Christ’s authority over disease was analogous to military 
authority: absolute and requiring no physical presence. Jesus marvelled at this faith, declaring, 
“I have not found so great faith, no, not in Israel” (Matthew 8:10). He then spoke the word: “Go 
thy way; and as thou hast believed, so be it done unto thee. And his servant was healed in the 
selfsame hour” (Matthew 8:13). The healing was instantaneous, complete, and accomplished at 
a distance. No gradual recovery, no partial improvement, no possibility of natural explanation. 

Peter’s Mother-in-Law (Matthew 8:14-15; Mark 1:29-31; Luke 4:38-39) 

Upon entering Peter’s house, Jesus found Peter’s mother-in-law “laid, and sick of a fever” 
(Matthew 8:14). Luke, the physician, notes that she was “taken with a great fever” (Luke 4:38), 
indicating a serious condition. The response was immediate: “He touched her hand, and the 
fever left her, and she arose, and ministered unto them” (Matthew 8:15). 

The completeness of this healing deserves emphasis. Fevers leave patients weak and 
debilitated even after the fever breaks. Recovery requires time. Yet Peter’s mother-in-law 
immediately arose and began serving, demonstrating not merely the absence of fever but 
complete restoration of strength and vitality. This pattern of instantaneous and complete healing 
characterises all of Christ’s miracles. 

The Paralytic Lowered Through the Roof (Matthew 9:1-8; Mark 2:1-12; Luke 5:17-26) 

This miracle combines physical healing with spiritual authority in a dramatic demonstration of 
Christ’s deity. When friends lowered a paralysed man through the roof to reach Jesus, Christ 
first addressed the man’s spiritual condition: “Son, be of good cheer; thy sins be forgiven thee” 
(Matthew 9:2). The scribes immediately recognised this as a claim to divine authority, reasoning 
correctly that only God can forgive sins. 
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Jesus, knowing their thoughts, posed a penetrating question: “Whether is easier, to say, Thy 
sins be forgiven thee; or to say, Arise, and walk?” (Matthew 9:5). Both are impossible for mere 
humans, but one is verifiable. Christ then demonstrated His authority to forgive sins by healing 
the paralytic: “But that ye may know that the Son of man hath power on earth to forgive sins, 
(then saith he to the sick of the palsy,) Arise, take up thy bed, and go unto thine house. And he 
arose, and departed to his house” (Matthew 9:6-7). 

The man who had been carried by four friends walked out carrying his own bed. The healing 
was instantaneous, complete, and undeniable. The crowd’s response was appropriate: “They 
marvelled, and glorified God, which had given such power unto men” (Matthew 9:8). 

The Woman with the Flow of Blood (Matthew 9:20-22; Mark 5:25-34; Luke 8:43-48) 

This miracle reveals both Christ’s power and His compassion. Mark provides the most detailed 
account, noting that the woman “had suffered many things of many physicians, and had spent 
all that she had, and was nothing bettered, but rather grew worse” (Mark 5:26). She had been 
afflicted for twelve years, making her ceremonially unclean and socially isolated. 

In faith, she pressed through the crowd, reasoning, “If I may touch but his clothes, I shall be 
whole” (Mark 5:28). When she touched the hem of His garment, “straightway the fountain of her 
blood was dried up; and she felt in her body that she was healed of that plague” (Mark 5:29). 
Jesus, perceiving that power had gone out from Him, identified her publicly, not to shame her 
but to commend her faith: “Daughter, thy faith hath made thee whole; go in peace, and be whole 
of thy plague” (Mark 5:34). 

The healing was instantaneous and complete. Twelve years of suffering ended in a moment. 
The woman felt the healing in her body immediately. This was no placebo effect or gradual 
improvement; it was supernatural restoration. 

The Deaf and Dumb Man (Mark 7:31-37) 

In the region of Decapolis, people brought to Jesus “one that was deaf, and had an impediment 
in his speech” (Mark 7:32). Christ’s method in this healing is particularly noteworthy. He took the 
man aside privately, put His fingers in the man’s ears, spat, touched the man’s tongue, looked 
up to heaven, sighed, and said, “Ephphatha,” which means, “Be opened” (Mark 7:34). 

“And straightway his ears were opened, and the string of his tongue was loosed, and he spake 
plain” (Mark 7:35). The healing was immediate and complete. A man who had been deaf and 
could barely speak suddenly heard perfectly and spoke clearly. The crowd’s response captures 
the magnitude of the miracle: “He hath done all things well: he maketh both the deaf to hear, 
and the dumb to speak” (Mark 7:37). 

The Blind Men (Multiple Accounts) 

Christ healed numerous blind individuals, each account demonstrating His absolute authority 
over physical affliction. In Matthew 9:27-31, two blind men followed Jesus, crying out, “Thou Son 
of David, have mercy on us” (Matthew 9:27). When Jesus asked if they believed He could heal 
them, they affirmed their faith. “Then touched he their eyes, saying, According to your faith be it 
unto you. And their eyes were opened” (Matthew 9:29-30). 
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The healing of blind Bartimaeus (Mark 10:46-52) occurred as Jesus left Jericho. Despite the 
crowd’s attempts to silence him, Bartimaeus cried out, “Jesus, thou Son of David, have mercy 
on me” (Mark 10:47). Jesus called him and asked what he wanted. Bartimaeus replied, “Lord, 
that I might receive my sight” (Mark 10:51). Jesus responded, “Go thy way; thy faith hath made 
thee whole. And immediately he received his sight, and followed Jesus in the way” (Mark 
10:52). 

Perhaps most remarkable is the healing of the man born blind (John 9:1-41). This miracle 
provoked intense controversy because Jesus performed it on the Sabbath. The man’s testimony 
is powerful: “Whether he be a sinner or no, I know not: one thing I know, that, whereas I was 
blind, now I see” (John 9:25). The Pharisees’ investigation confirmed that the man had indeed 
been born blind and was now seeing perfectly. This was not a case of partial or psychological 
blindness; it was congenital blindness that was supernaturally healed. 

The Man with the Withered Hand (Matthew 12:9-14; Mark 3:1-6; Luke 6:6-11) 

In the synagogue on the Sabbath, Jesus encountered a man with a withered hand. The 
Pharisees watched to see if Jesus would heal on the Sabbath, seeking grounds to accuse Him. 
Jesus, knowing their thoughts, called the man forward and posed a question: “Is it lawful to do 
good on the sabbath days, or to do evil? to save life, or to kill?” (Mark 3:4). They remained 
silent. 

Looking around at them with anger, grieved by their hardness of heart, Jesus commanded the 
man, “Stretch forth thine hand. And he stretched it out: and his hand was restored whole as the 
other” (Mark 3:5). The withered hand, likely atrophied and useless for years, was instantly 
restored to full function and appearance. The miracle was undeniable, yet the Pharisees 
immediately began plotting to destroy Jesus. 

The Leper (Matthew 8:1-4; Mark 1:40-45; Luke 5:12-16) 

When a leper came to Jesus, falling on his face and saying, “Lord, if thou wilt, thou canst make 
me clean” (Luke 5:12), Jesus did something shocking: He touched him. Lepers were 
untouchable, ceremonially unclean, and socially isolated. Yet Jesus, moved with compassion, 
put forth His hand, touched him, and said, “I will; be thou clean. And immediately the leprosy 
departed from him, and he was cleansed” (Mark 1:41-42). 

The healing was instantaneous. Leprosy, a progressive and incurable disease, vanished at 
Christ’s word. Jesus then instructed the man to show himself to the priest and to offer the 
sacrifice Moses had commanded, thereby providing official verification of the miracle. 

The Ten Lepers (Luke 17:11-19) 

As Jesus entered a village, ten lepers stood at a distance and cried out, “Jesus, Master, have 
mercy on us” (Luke 17:13). Jesus instructed them, “Go shew yourselves unto the priests. And it 
came to pass, that, as they went, they were cleansed” (Luke 17:14). All ten were healed, though 
only one, a Samaritan, returned to give thanks. Jesus commended his faith and noted the 
ingratitude of the other nine. 

This miracle demonstrates several important points. First, the healing occurred as they obeyed 
Christ’s command, showing the connection between faith and obedience. Second, all ten were 
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healed regardless of their subsequent response, showing that Christ’s power was not 
dependent on human gratitude. Third, the healing was complete and immediate, transforming 
social outcasts into men who could rejoin society. 

The Nobleman’s Son (John 4:46-54) 

A nobleman from Capernaum came to Jesus in Cana, begging Him to come and heal his son, 
who was at the point of death. Jesus said to him, “Go thy way; thy son liveth” (John 4:50). The 
man believed Christ’s word and departed. As he travelled home, his servants met him with the 
news that his son lived. When he enquired about the time of recovery, they said, “Yesterday at 
the seventh hour the fever left him” (John 4:52). The nobleman realised this was the exact 
moment Jesus had spoken the word. 

This healing occurred at a distance, was instantaneous, and was complete. A child at the point 
of death was immediately restored to health at the moment Christ spoke, though Christ was 
miles away. The miracle led to the faith of the nobleman’s entire household. 

The Infirm Man at the Pool of Bethesda (John 5:1-15) 

At the pool of Bethesda lay a man who had been infirm for thirty-eight years. Jesus asked him, 
“Wilt thou be made whole?” (John 5:6). The man explained his inability to reach the pool when 
the water was troubled. Jesus commanded him, “Rise, take up thy bed, and walk. And 
immediately the man was made whole, and took up his bed, and walked” (John 5:8-9). 

Thirty-eight years of infirmity ended in an instant. The man who could not walk suddenly carried 
his own bed. The healing was complete, immediate, and undeniable. The subsequent 
controversy arose not from doubt about the miracle but from the fact that it occurred on the 
Sabbath. 

The Multitudes 

Beyond these specific accounts, the Gospels record that Jesus healed vast numbers of people. 
Matthew 4:23-24 states, “And Jesus went about all Galilee, teaching in their synagogues, and 
preaching the gospel of the kingdom, and healing all manner of sickness and all manner of 
disease among the people. And his fame went throughout all Syria: and they brought unto him 
all sick people that were taken with divers diseases and torments, and those which were 
possessed with devils, and those which were lunatick, and those that had the palsy; and he 
healed them.” 

Mark 6:56 records, “And whithersoever he entered, into villages, or cities, or country, they laid 
the sick in the streets, and besought him that they might touch if it were but the border of his 
garment: and as many as touched him were made whole.” Luke 4:40 notes, “Now when the sun 
was setting, all they that had any sick with divers diseases brought them unto him; and he laid 
his hands on every one of them, and healed them.” 

These summary statements reveal the scope of Christ’s healing ministry. He healed all who 
came to Him. The healings were instantaneous, complete, and undeniable. No disease was too 
difficult, no condition too chronic, no case too hopeless. This universal success rate 
distinguishes Christ’s miracles from any claimed healings today. 
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CHRIST’S MIRACLES: AUTHORITY OVER NATURE 
The nature miracles of Jesus Christ demonstrate His divine authority over creation itself. These 
miracles reveal Him as the Creator, the one through whom all things were made (John 1:3), 
exercising sovereign control over the natural world. They are not merely impressive displays of 
power; they are theological statements about Christ’s identity and authority. 

Stilling the Storm (Matthew 8:23-27; Mark 4:35-41; Luke 8:22-25) 

After a day of teaching, Jesus and His disciples entered a boat to cross the Sea of Galilee. 
Jesus fell asleep, and a great storm arose. Mark describes it as “a great storm of wind, and the 
waves beat into the ship, so that it was now full” (Mark 4:37). These were experienced 
fishermen, familiar with the sea, yet they feared for their lives. 

They woke Jesus, crying, “Master, carest thou not that we perish?” (Mark 4:38). Jesus arose 
and rebuked the wind and said to the sea, “Peace, be still. And the wind ceased, and there was 
a great calm” (Mark 4:39). The response was immediate. The storm did not gradually subside; it 
stopped instantly. The sea became perfectly calm at Christ’s command. 

The disciples’ response reveals their recognition of what this miracle meant: “What manner of 
man is this, that even the wind and the sea obey him?” (Mark 4:41). They understood that only 
God commands nature. The Psalms declare, “Thou rulest the raging of the sea: when the 
waves thereof arise, thou stillest them” (Psalm 89:9). By stilling the storm, Jesus claimed divine 
authority. 

Walking on Water (Matthew 14:22-33; Mark 6:45-52; John 6:16-21) 

After feeding the five thousand, Jesus sent His disciples across the sea while He went to a 
mountain to pray. In the fourth watch of the night (between 3 and 6 a.m.), the disciples were 
straining at the oars against a contrary wind. Jesus came to them, walking on the sea. 

When they saw Him, they were terrified, supposing Him to be a spirit. Jesus immediately spoke: 
“Be of good cheer; it is I; be not afraid” (Matthew 14:27). Peter, in characteristic boldness, asked 
to come to Jesus on the water. Jesus said, “Come” (Matthew 14:29), and Peter walked on the 
water toward Jesus. When Peter saw the wind, he began to sink, but Jesus caught him. 

When they entered the boat, the wind ceased. John adds a remarkable detail: “And immediately 
the ship was at the land whither they went” (John 6:21). Not only did Jesus walk on water and 
enable Peter to do so, but He also transported the boat instantaneously to its destination. 

This miracle demonstrates multiple aspects of Christ’s authority: power over gravity, the natural 
properties of water, wind, and space itself. The disciples’ response was worship: “Of a truth thou 
art the Son of God” (Matthew 14:33). 

Feeding the Five Thousand (Matthew 14:13-21; Mark 6:30-44; Luke 9:10-17; John 6:1-14) 

This is the only miracle (apart from the resurrection) recorded in all four Gospels, indicating its 
significance. A great multitude followed Jesus to a deserted place. As evening approached, the 
disciples urged Jesus to send the people away to buy food. Jesus responded, “They need not 
depart; give ye them to eat” (Matthew 14:16). 
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The disciples had only five loaves and two fish, brought by a boy. Jesus commanded the 
multitude to sit down, took the loaves and fish, looked up to heaven, blessed and broke them, 
and gave them to the disciples to distribute. “And they did all eat, and were filled: and they took 
up of the fragments that remained twelve baskets full. And they that had eaten were about five 
thousand men, beside women and children” (Matthew 14:20-21). 

This was not a miracle of stretching food or making a little go a long way. This was creation. 
Matter was created ex nihilo, from nothing. The five loaves and two fish multiplied to feed 
perhaps fifteen to twenty thousand people (counting women and children), with twelve baskets 
of fragments remaining. The Creator who spoke the universe into existence spoke bread and 
fish into existence. 

John records that the people, recognising the prophetic significance of this miracle, wanted to 
make Jesus king by force (John 6:15). They understood that this was the prophet Moses had 
promised, the one who would be like Moses but greater. Moses had given manna in the 
wilderness; Jesus gave bread by His own creative power. 

Feeding the Four Thousand (Matthew 15:32-39; Mark 8:1-10) 

In a similar but distinct miracle, Jesus fed four thousand men (plus women and children) with 
seven loaves and a few small fish. After three days with Jesus, the multitude was hungry. Jesus, 
moved with compassion, said, “I will not send them away fasting, lest they faint in the way” 
(Matthew 15:32). 

He took the seven loaves and the fish, gave thanks, broke them, and gave them to the disciples 
to distribute. “And they did all eat, and were filled: and they took up of the broken meat that was 
left seven baskets full” (Matthew 15:37). Again, matter was created. Again, the multiplication 
was complete and undeniable. Again, more remained than had existed at the start. 

These feeding miracles demonstrate Christ’s compassion, His creative power, and His identity 
as the bread of life. In John 6, Jesus used the feeding of the five thousand as the basis for His 
discourse on being the bread of life, the true bread from heaven that gives life to the world. 

Turning Water into Wine (John 2:1-11) 

At a wedding in Cana of Galilee, the wine ran out. Mary, Jesus’s mother, informed Him of the 
problem. Jesus initially seemed to decline involvement, saying, “Woman, what have I to do with 
thee? mine hour is not yet come” (John 2:4). Yet Mary instructed the servants, “Whatsoever he 
saith unto you, do it” (John 2:5). 

Jesus commanded the servants to fill six stone waterpots with water. These pots, used for 
Jewish purification rituals, held “two or three firkins apiece” (John 2:6), approximately 20 to 30 
gallons each, meaning a total of 120 to 180 gallons. When the pots were filled to the brim, Jesus 
said, “Draw out now, and bear unto the governor of the feast” (John 2:8). 

The water had become wine. Not just any wine, but wine of such quality that the governor of the 
feast marvelled, saying to the bridegroom, “Every man at the beginning doth set forth good 
wine; and when men have well drunk, then that which is worse: but thou hast kept the good 
wine until now” (John 2:10). 
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This was not fermentation accelerated; it was transformation. The molecular structure of water 
was changed into the molecular structure of wine, and not just wine but the finest wine. This 
was creation and transformation, demonstrating Christ’s authority over the very substance of 
matter. 

John notes the significance: “This beginning of miracles did Jesus in Cana of Galilee, and 
manifested forth his glory; and his disciples believed on him” (John 2:11). The miracle revealed 
Christ’s glory and produced faith in His disciples. 

The Coin in the Fish’s Mouth (Matthew 17:24-27) 

When the temple tax collectors asked Peter whether Jesus had paid the tax, Jesus instructed 
Peter to go to the sea, cast a hook, and take the first fish that came up. “And when thou hast 
opened his mouth, thou shalt find a piece of money: that take, and give unto them for me and 
thee” (Matthew 17:27). 

This miracle demonstrates Christ’s knowledge (knowing which fish had a coin), His authority 
over creation (directing that specific fish to Peter’s hook), and His providence (providing for the 
need). While Matthew does not record the outcome, the instruction implies its fulfilment. A coin 
of the exact denomination needed appeared in the mouth of a fish at the precise moment Peter 
caught it. 

The Withered Fig Tree (Matthew 21:18-22; Mark 11:12-14, 20-26) 

Seeing a fig tree with leaves but no fruit, Jesus said to it, “Let no fruit grow on thee 
henceforward for ever. And presently the fig tree withered away” (Matthew 21:19). Mark notes 
that the disciples saw the tree “dried up from the roots” (Mark 11:20) the next morning. 

This miracle serves as both a demonstration of Christ’s authority and a prophetic sign of 
judgment upon Israel for fruitlessness. The tree's immediate withering, dried from the roots up, 
shows Christ’s power over plant life and His ability to curse as well as to bless. Jesus used the 
miracle to teach about faith and prayer, saying, “If ye have faith, and doubt not, ye shall not only 
do this which is done to the fig tree, but also if ye shall say unto this mountain, Be thou 
removed, and be thou cast into the sea; it shall be done” (Matthew 21:21). 

The Miraculous Catch of Fish (Luke 5:1-11; John 21:1-14) 

On two occasions, Jesus directed miraculous catches of fish. In Luke 5, after Peter had fished 
all night and caught nothing, Jesus instructed him to launch out into the deep and let down his 
nets. Peter obeyed, saying, “Master, we have toiled all the night, and have taken nothing: 
nevertheless at thy word I will let down the net” (Luke 5:5). 

The result was overwhelming: “They enclosed a great multitude of fishes: and their net brake” 
(Luke 5:6). They signalled their partners, and both boats were filled with fish until they began to 
sink. Peter’s response was worship and conviction of sin: “Depart from me; for I am a sinful 
man, O Lord” (Luke 5:8). Jesus responded with the call to discipleship: “Fear not; from 
henceforth thou shalt catch men” (Luke 5:10). 

After the resurrection, Jesus directed a similar miracle (John 21:1-14). The disciples had fished 
all night and caught nothing. Jesus, standing on the shore unrecognised, called out, “Cast the 
net on the right side of the ship, and ye shall find” (John 21:6). They cast the net and were 
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unable to draw it in because of the multitude of fish. John recognised Jesus, and Peter swam to 
shore. When they brought the net to land, it contained 153 large fish, yet the net was not 
broken. 

These miracles demonstrate Christ’s authority over animal life, His knowledge of where fish 
were located, and His ability to direct them to a specific location. They also served as prophetic 
signs of the disciples’ future ministry of catching men for the kingdom. 

Theological Significance 

The nature miracles reveal Christ as the Creator and Sustainer of all things. They demonstrate 
that the natural laws which govern creation are subject to His authority. He who established the 
properties of water can walk upon it. He who created matter can multiply bread and transform 
water into wine. He who set the winds in motion can still them with a word. 

These miracles also reveal Christ’s compassion. He stilled the storm to save His disciples. He 
fed the multitudes because He had compassion on them. He provided wine at a wedding to 
spare a family embarrassment. He provided the temple tax to avoid offence. His power was 
always exercised in the service of love. 

Finally, these miracles served as signs pointing to spiritual realities. The feeding miracles 
pointed to Christ as the bread of life. The stilling of the storm pointed to His authority over the 
chaos of sin and death. The water turned to wine pointed to the transformation He brings. Each 
miracle was both a demonstration of power and a revelation of truth. 
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CHRIST’S MIRACLES: RAISING THE DEAD 
The resurrection miracles of Jesus Christ stand as the most profound demonstrations of His 
divine authority. Death is the ultimate enemy, the final consequence of sin, the boundary that no 
human can cross. Yet Jesus demonstrated absolute authority over death itself, raising three 
individuals during His earthly ministry and ultimately conquering death through His own 
resurrection. These miracles reveal Him as “the resurrection, and the life” (John 11:25) and 
provide a foretaste of the general resurrection to come. 

The Widow of Nain’s Son (Luke 7:11-17) 

As Jesus approached the city of Nain, accompanied by His disciples and a large crowd, He 
encountered a funeral procession. A dead man was being carried out, the only son of a widow. 
Luke notes that “much people of the city was with her” (Luke 7:12), indicating the community’s 
sympathy for this woman who had lost both her husband and now her only son, leaving her 
destitute and without support. 

When Jesus saw her, “he had compassion on her, and said unto her, Weep not” (Luke 7:13). 
This was not a callous dismissal of her grief but a prelude to its resolution. Jesus then did 
something shocking: He touched the bier, the frame on which the body was carried. This would 
have rendered Him ceremonially unclean according to Jewish law. The bearers stood still. 

Jesus spoke directly to the dead man: “Young man, I say unto thee, Arise. And he that was 
dead sat up, and began to speak. And he delivered him to his mother” (Luke 7:14-15). The 
young man was not merely resuscitated; he sat up and spoke, demonstrating complete 
restoration of life and faculties. Jesus then returned him to his mother, restoring not only his life 
but also the family relationship and the widow’s means of support. 

The response of the crowd reveals their recognition of what had occurred: “There came a fear 
on all: and they glorified God, saying, That a great prophet is risen up among us; and, That God 
hath visited his people” (Luke 7:16). They understood that only God has power over death. The 
fame of this miracle spread throughout Judaea and the surrounding region. 

This miracle is particularly significant because it was unsolicited. No one asked Jesus to raise 
the young man. Jesus acted purely out of compassion, demonstrating that His power over death 
was not dependent on human faith or request but flowed from His own divine nature. 

Jairus’s Daughter (Matthew 9:18-26; Mark 5:21-43; Luke 8:40-56) 

Jairus, a ruler of the synagogue, came to Jesus and fell at His feet, begging Him to come to his 
house because his twelve-year-old daughter was dying. Mark records his plea: “My little 
daughter lieth at the point of death: I pray thee, come and lay thy hands on her, that she may be 
healed; and she shall live” (Mark 5:23). Jesus went with him. 

While they were still travelling, messengers came from Jairus’s house with devastating news: 
“Thy daughter is dead: why troublest thou the Master any further?” (Mark 5:35). Jesus 
immediately spoke to Jairus: “Be not afraid, only believe” (Mark 5:36). He then took only Peter, 
James, and John with Him and continued to the house. 
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At the house, Jesus encountered mourners already weeping and wailing. When He said, “Why 
make ye this ado, and weep? the damsel is not dead, but sleepeth” (Mark 5:39), they laughed 
Him to scorn, knowing that the girl was indeed dead. Jesus put them all out, took the child’s 
parents and His three disciples, and entered where the child was lying. 

“And he took the damsel by the hand, and said unto her, Talitha cumi; which is, being 
interpreted, Damsel, I say unto thee, arise. And straightway the damsel arose, and walked; for 
she was of the age of twelve years. And they were astonished with a great astonishment” (Mark 
5:41-42). Jesus then instructed them to give her something to eat, demonstrating that this was 
not a vision or a spirit but a genuine restoration of physical life. 

Mark notes that Jesus “charged them straitly that no man should know it” (Mark 5:43), though 
this proved impossible given the public nature of the death and the presence of mourners. The 
miracle demonstrated Christ’s authority over death and His compassion for a grieving father 
who had exercised faith. 

Lazarus of Bethany (John 11:1-46) 

The raising of Lazarus is the most detailed and dramatic of Christ’s resurrection miracles. 
Lazarus, the brother of Mary and Martha, was sick. The sisters sent word to Jesus: “Lord, 
behold, he whom thou lovest is sick” (John 11:3). Remarkably, Jesus remained where He was 
for two more days, saying, “This sickness is not unto death, but for the glory of God, that the 
Son of God might be glorified thereby” (John 11:4). 

When Jesus finally decided to go to Judaea, His disciples warned Him that the Jews had 
recently sought to stone Him there. Jesus responded with a cryptic statement about Lazarus: 
“Our friend Lazarus sleepeth; but I go, that I may awake him out of sleep” (John 11:11). When 
the disciples misunderstood, Jesus told them plainly: “Lazarus is dead. And I am glad for your 
sakes that I was not there, to the intent ye may believe” (John 11:14-15). 

By the time Jesus arrived in Bethany, Lazarus had been in the tomb four days. Martha met 
Jesus and said, “Lord, if thou hadst been here, my brother had not died” (John 11:21). Jesus 
responded with one of His most profound declarations: “I am the resurrection, and the life: he 
that believeth in me, though he were dead, yet shall he live: And whosoever liveth and believeth 
in me shall never die. Believest thou this?” (John 11:25-26). Martha affirmed her faith: “Yea, 
Lord: I believe that thou art the Christ, the Son of God, which should come into the world” (John 
11:27). 

When Jesus came to the tomb, He wept, demonstrating His genuine human emotion and 
compassion. The Jews observed, “Behold how he loved him!” (John 11:36). Jesus commanded 
them to remove the stone from the tomb. Martha objected: “Lord, by this time he stinketh: for he 
hath been dead four days” (John 11:39). The body was already decomposing. 

Jesus reminded her: “Said I not unto thee, that, if thou wouldest believe, thou shouldest see the 
glory of God?” (John 11:40). When the stone was removed, Jesus prayed aloud, thanking the 
Father and stating clearly that He prayed aloud so that the people might believe that the Father 
had sent Him. Then He cried with a loud voice, “Lazarus, come forth. And he that was dead 
came forth, bound hand and foot with graveclothes, and his face was bound about with a 
napkin. Jesus saith unto them, Loose him, and let him go” (John 11:43-44). 
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Lazarus walked out of the tomb, still wrapped in burial cloths. This was not the resuscitation of 
someone recently deceased; this was the resurrection of a body that had been dead for four 
days and was already decomposing. The miracle was undeniable, public, and thoroughly 
verified. Many Jews who witnessed it believed in Jesus. Others reported it to the Pharisees, 
who responded by plotting to kill both Jesus and Lazarus (John 12:10-11), recognising that the 
miracle was genuine and was leading many to faith in Christ. 

The Significance of the Resurrection Miracles 

These three resurrection miracles demonstrate several crucial theological truths.  

First, they reveal Christ’s absolute authority over death. Death is not the final word; Christ has 
the power to reverse it. As He declared to John in Revelation, “I am he that liveth, and was 
dead; and, behold, I am alive for evermore, Amen; and have the keys of hell and of death” 
(Revelation 1:18). 

Second, they demonstrate the progressive nature of Christ’s revelation of His power. The 
widow’s son had just died and was being carried to the burial. Jairus’s daughter had been dead 
for a short time. Lazarus had been dead for four days and was decomposing. Each miracle 
demonstrated that no degree of death was beyond Christ’s power to reverse. 

Third, they served as signs pointing to Christ’s own resurrection and the general resurrection to 
come. Jesus told Martha, “I am the resurrection and the life.” He did not merely have power to 
resurrect; He is the resurrection. His own resurrection would validate this claim, and these 
miracles foreshadowed it. 

Fourth, they revealed Christ’s compassion. He raised the widow’s son because He had 
compassion on her. He raised Jairus’s daughter in response to a father’s faith and grief. He 
wept at Lazarus’s tomb, sharing in human sorrow even as He prepared to reverse its cause. 

Finally, these miracles served as an authentication of Christ’s divine identity and mission. Only 
God has power over death. By raising the dead, Jesus demonstrated that He was indeed the 
Son of God, the promised Messiah, the one who would ultimately conquer death itself through 
His own resurrection. 

It is crucial to note that these were not near-death experiences or resuscitations of people who 
were not truly dead. The widow’s son was being carried to the burial. Jairus’s daughter was 
mourned by professional mourners who knew she was dead. Lazarus had been in the tomb for 
four days and was decomposing. These were genuine resurrections, reversals of true death, 
demonstrations of power over humanity’s final enemy. 
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CHRIST’S MIRACLES: CASTING OUT DEMONS AND 
SPIRITUAL AUTHORITY 
The exorcisms performed by Jesus Christ reveal His absolute authority over the spiritual realm. 
These were not psychological treatments or therapeutic interventions; they were direct 
confrontations with demonic powers, and in every case, Christ’s authority was immediate, 
complete, and undeniable. The demons themselves recognised Jesus and testified to His 
identity, even when humans failed to do so. These miracles demonstrate that Christ came to 
destroy the works of the devil (1 John 3:8) and to liberate those held captive by spiritual 
darkness. 

The Demoniac in the Synagogue (Mark 1:21-28; Luke 4:31-37) 

In the synagogue at Capernaum, Jesus encountered a man with an unclean spirit. The demon 
immediately recognised Jesus and cried out, “Let us alone; what have we to do with thee, thou 
Jesus of Nazareth? art thou come to destroy us? I know thee who thou art, the Holy One of 
God” (Mark 1:24). The demon’s testimony was accurate: Jesus was indeed the Holy One of 
God, and He had indeed come to destroy the works of darkness. 

Jesus rebuked the demon: “Hold thy peace, and come out of him” (Mark 1:25). The unclean 
spirit, convulsing the man and crying with a loud voice, came out of him. The deliverance was 
immediate and complete. The people were amazed, saying, “What thing is this? what new 
doctrine is this? for with authority commandeth he even the unclean spirits, and they do obey 
him” (Mark 1:27). 

This exorcism is significant because it occurred in a synagogue, a place of worship, 
demonstrating that demonic influence could exist even in religious settings. It also reveals that 
the demons recognised Jesus’s identity and authority immediately, even when many humans 
did not. 

The Gadarene Demoniac (Matthew 8:28-34; Mark 5:1-20; Luke 8:26-39) 

This is perhaps the most dramatic exorcism recorded in the Gospels. When Jesus came to the 
country of the Gadarenes, He was met by a man possessed by a legion of demons. Mark 
provides vivid details: the man lived among the tombs, could not be bound even with chains, 
cried out day and night, and cut himself with stones (Mark 5:3-5). This was a man completely 
dominated by demonic power, living in a state of torment and isolation. 

When the man saw Jesus from afar, he ran and worshipped Him, yet the demon spoke through 
him: “What have I to do with thee, Jesus, thou Son of the most high God? I adjure thee by God, 
that thou torment me not” (Mark 5:7). Again, the demon recognised Jesus’s true identity and 
acknowledged His authority. 

Jesus asked, “What is thy name?” The demon replied, “My name is Legion: for we are many” 
(Mark 5:9). A Roman legion consisted of approximately 6,000 soldiers, indicating the massive 
demonic presence in this man. The demons begged Jesus not to send them out of the country 
but to allow them to enter a nearby herd of swine feeding. Jesus gave them permission. 
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“And the unclean spirits went out, and entered into the swine: and the herd ran violently down a 
steep place into the sea, (they were about two thousand;) and were choked in the sea” (Mark 
5:13). The destruction of the swine provided visible evidence of the reality and number of the 
demons that had possessed the man. 

When the people came to see what had happened, they found the formerly demon-possessed 
man “sitting, and clothed, and in his right mind” (Mark 5:15). The transformation was complete. 
The man who had been naked, violent, and living among the dead was now clothed, peaceful, 
and rational. The people’s response was fear, and they begged Jesus to leave their region, 
valuing their swine more than the man’s deliverance. 

Jesus instructed the delivered man, “Go home to thy friends, and tell them how great things the 
Lord hath done for thee, and hath had compassion on thee” (Mark 5:19). The man obeyed, 
proclaiming throughout Decapolis what Jesus had done for him, and all marvelled. 

The Demon-Possessed Boy (Matthew 17:14-21; Mark 9:14-29; Luke 9:37-43) 

A man brought his son to Jesus, explaining that the boy was possessed by a spirit that made 
him mute, threw him into convulsions, caused him to foam at the mouth, gnash his teeth, and 
pine away. The father had brought the boy to Jesus’s disciples, but they could not cast out the 
demon. 

Jesus responded with a statement about the faithless generation, then commanded, “Bring him 
unto me” (Mark 9:19). When the spirit saw Jesus, it immediately threw the boy into a violent 
convulsion. Jesus asked the father how long this had been happening. The father replied, “Of a 
child. And ofttimes it hath cast him into the fire, and into the waters, to destroy him: but if thou 
canst do any thing, have compassion on us, and help us” (Mark 9:21-22). 

Jesus responded, “If thou canst believe, all things are possible to him that believeth” (Mark 
9:23). The father cried out, “Lord, I believe; help thou mine unbelief” (Mark 9:24). Jesus then 
rebuked the unclean spirit: “Thou dumb and deaf spirit, I charge thee, come out of him, and 
enter no more into him” (Mark 9:25). 

The spirit cried out, convulsed the boy violently, and came out. The boy appeared dead, so 
many said he was dead. But Jesus took him by the hand, lifted him up, and he arose, 
completely delivered. 

Later, when the disciples asked Jesus privately why they could not cast out the demon, He 
replied, “This kind can come forth by nothing, but by prayer and fasting” (Mark 9:29). This 
indicates that different demonic powers require different levels of spiritual authority and 
preparation, yet Christ’s authority was always sufficient. 

The Syrophenician Woman’s Daughter (Matthew 15:21-28; Mark 7:24-30) 

A Gentile woman, a Syro-Phoenician by birth, came to Jesus begging Him to cast the demon 
out of her daughter. Jesus initially seemed to refuse, saying, “Let the children first be filled: for it 
is not meet to take the children’s bread, and to cast it unto the dogs” (Mark 7:27). This was a 
test of her faith, using the common Jewish designation of Gentiles as “dogs.” 

The woman’s response demonstrated remarkable faith and humility: “Yes, Lord: yet the dogs 
under the table eat of the children’s crumbs” (Mark 7:28). Jesus commended her faith: “For this 
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saying go thy way; the devil is gone out of thy daughter” (Mark 7:29). When the woman returned 
home, she found her daughter lying on the bed, the demon gone. 

This exorcism occurred at a distance, without Jesus even seeing the afflicted girl. The 
deliverance was instantaneous and complete, accomplished by Christ’s word alone. It also 
demonstrated that Christ’s authority extended beyond Israel to the Gentiles. 

The Blind and Dumb Demoniac (Matthew 12:22-32; Luke 11:14-23) 

A man possessed by a demon was brought to Jesus. The demon made the man both blind and 
mute. Jesus cast out the demon, “and the blind and dumb both spake and saw” (Matthew 
12:22). The deliverance was immediate and complete, restoring both speech and sight. 

The people were amazed and began to question whether Jesus might be the Son of David, the 
Messiah. The Pharisees, however, attributed Jesus’s power to Beelzebub, the prince of 
demons. Jesus responded with devastating logic: “Every kingdom divided against itself is 
brought to desolation; and every city or house divided against itself shall not stand: And if Satan 
cast out Satan, he is divided against himself; how shall then his kingdom stand?” (Matthew 
12:25-26). 

Jesus then made a profound statement: “But if I cast out devils by the Spirit of God, then the 
kingdom of God is come unto you” (Matthew 12:28). The exorcisms were signs that God’s 
kingdom had arrived in the person of Jesus Christ. He was the stronger man who had entered 
the strong man’s house to plunder his goods (Matthew 12:29). 

The Dumb Demoniac (Matthew 9:32-34) 

After healing two blind men, Jesus encountered a dumb man possessed by a demon. “And 
when the devil was cast out, the dumb spake: and the multitudes marvelled, saying, It was 
never so seen in Israel” (Matthew 9:33). The Pharisees again attributed Jesus’s power to 
demonic sources, but the people recognised that something unprecedented was occurring. 

Mary Magdalene and Other Women (Luke 8:2-3) 

Luke records that certain women who had been healed of evil spirits and infirmities travelled 
with Jesus and the disciples, including “Mary called Magdalene, out of whom went seven devils” 
(Luke 8:2). Mary Magdalene had been possessed by seven demons, indicating severe demonic 
affliction, yet Jesus had completely delivered her. She became one of His most devoted 
followers, present at the crucifixion and the first witness of the resurrection. 

Summary Statements of Exorcisms 

The Gospels contain numerous summary statements indicating that Jesus cast out many 
demons beyond the specific cases recorded. Matthew 4:24 states that they brought to Him 
“those who were possessed with devils” and “he healed them.” Mark 1:32-34 records that in the 
evening, “they brought unto him all that were diseased, and them that were possessed with 
devils. And all the city was gathered together at the door. And he healed many that were sick of 
divers diseases, and cast out many devils; and suffered not the devils to speak, because they 
knew him.” 
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Luke 4:41 notes, “And devils also came out of many, crying out, and saying, Thou art Christ the 
Son of God. And he rebuking them suffered them not to speak: for they knew that he was 
Christ.” The demons consistently recognised Jesus’s identity and authority, even when humans 
did not. 

The Authority Given to the Disciples 

Jesus delegated His authority over demons to His disciples. When He sent out the twelve, He 
“gave them power against unclean spirits, to cast them out” (Matthew 10:1). When the seventy 
returned from their mission, they reported with joy, “Lord, even the devils are subject unto us 
through thy name” (Luke 10:17). Jesus responded, “I beheld Satan as lightning fall from heaven. 
Behold, I give unto you power to tread on serpents and scorpions, and over all the power of the 
enemy: and nothing shall by any means hurt you” (Luke 10:18-19). 

This delegation of authority is crucial for understanding apostolic sign gifts. The disciples’ power 
over demons was derivative, flowing from Christ’s authority and exercised in His name. It was 
not an inherent power but a delegated authority for a specific purpose: the establishment of the 
kingdom and the authentication of the Gospel message. 

Theological Significance 

Christ’s exorcisms demonstrate several vital truths. First, they reveal the reality of the spiritual 
realm and the existence of personal demonic beings. These were not psychological disorders or 
epileptic seizures; they were genuine cases of demonic possession, recognised as such by 
Jesus Himself. 

Second, they demonstrate Christ’s absolute authority over the demonic realm. No demon could 
resist His command. No exorcism failed. No demon returned after being cast out by Christ. His 
authority was immediate, complete, and permanent. 

Third, they reveal Christ’s mission to destroy the devil's works. The exorcisms were not merely 
acts of compassion (though they were that); they were acts of warfare, demonstrations that the 
kingdom of God had come and was overthrowing the kingdom of darkness. 

Fourth, they served as signs of Christ’s identity. The demons recognised Him as the Holy One of 
God, the Son of the Most High God. Their testimony, though silenced by Jesus, confirmed His 
divine nature and messianic mission. 

Finally, they provided a pattern for apostolic ministry. The authority Christ exercised over 
demons was delegated to the apostles as a sign of their commission and a tool for their mission. 
This delegated authority, like the other apostolic sign gifts, was temporary and ceased with the 
apostolic age. 
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PETER AND JOHN: THE PILLAR APOSTLES’ MIRACLES 
The Acts of the Apostles records numerous miracles performed by the apostles, particularly 
Peter and John, who served as leaders of the early Church. These miracles served the same 
purpose as Christ’s miracles: they authenticated the apostles’ message and demonstrated that 
they were indeed Christ’s authorised representatives. The pattern is consistent: the miracles 
were immediate, complete, and undeniable, and served to confirm the Gospel message. 

The Healing at the Temple Gate (Acts 3:1-11) 

Peter and John went to the temple at the hour of prayer. At the gate called Beautiful sat a man 
who had been lame from birth, over forty years old (Acts 4:22). He asked Peter and John for 
alms. Peter responded, “Silver and gold have I none; but such as I have give I thee: In the name 
of Jesus Christ of Nazareth rise up and walk” (Acts 3:6). 

Peter took the man by the right hand and lifted him up. “And immediately his feet and ankle 
bones received strength. And he leaping up stood, and walked, and entered with them into the 
temple, walking, and leaping, and praising God” (Acts 3:7-8). The healing was instantaneous 
and complete. A man who had never walked in his life suddenly had full strength and 
coordination, not merely walking but leaping and praising God. 

The people recognised him as the man who had sat begging at the gate, and they were filled 
with wonder and amazement. Peter used the miracle as an opportunity to preach Christ, 
explaining that the healing had occurred through faith in Jesus’s name and that Jesus was the 
Holy One whom they had denied and killed but whom God had raised from the dead. 

This miracle led to the arrest of Peter and John, but it also resulted in many believing, with the 
number of men coming to about five thousand (Acts 4:4). When questioned by the rulers and 
elders, Peter, filled with the Holy Spirit, boldly proclaimed that the healing had been done “by the 
name of Jesus Christ of Nazareth, whom ye crucified, whom God raised from the dead, even by 
him doth this man stand here before you whole” (Acts 4:10). 

The authorities could not deny the miracle: “Seeing the man which was healed standing with 
them, they could say nothing against it” (Acts 4:14). They conferred among themselves, 
acknowledging, “That indeed a notable miracle hath been done by them is manifest to all them 
that dwell in Jerusalem; and we cannot deny it” (Acts 4:16). The miracle was public, undeniable, 
and thoroughly verified. 

The Death of Ananias and Sapphira (Acts 5:1-11) 

While not a healing miracle, this incident demonstrates the apostles’ spiritual authority and 
knowledge. Ananias and his wife Sapphira sold a possession but kept back part of the proceeds 
while claiming to give the full amount to the apostles. Peter, by divine revelation, knew their 
deception. 

Peter confronted Ananias: “Why hath Satan filled thine heart to lie to the Holy Ghost, and to 
keep back part of the price of the land?” (Acts 5:3). He explained that the sin was not in keeping 
the money but in lying about it. “Thou hast not lied unto men, but unto God” (Acts 5:4). Upon 
hearing these words, Ananias fell down and died. 
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Three hours later, Sapphira came in, unaware of what had happened. Peter questioned her 
about the price of the land, and she confirmed the lie. Peter pronounced judgment: “How is it 
that ye have agreed together to tempt the Spirit of the Lord? Behold, the feet of them which 
have buried thy husband are at the door, and shall carry thee out” (Acts 5:9). Immediately, she 
fell down and died. 

“And great fear came upon all the church, and upon as many as heard these things” (Acts 5:11). 
This incident demonstrated the apostles’ authority, their supernatural knowledge, and the 
seriousness of sin within the Church. It also served as a powerful deterrent to hypocrisy and 
deception. 

Signs and Wonders by the Apostles (Acts 5:12-16) 

Acts 5 contains a summary statement of the apostles’ miraculous ministry: “And by the hands of 
the apostles were many signs and wonders wrought among the people” (Acts 5:12). The people 
held them in high esteem, and believers were increasingly added to the Lord, multitudes of both 
men and women. 

The passage continues: “Insomuch that they brought forth the sick into the streets, and laid 
them on beds and couches, that at the least the shadow of Peter passing by might overshadow 
some of them” (Acts 5:15). Whether Peter’s shadow actually healed people or whether this 
represents the people’s faith in Peter’s authority, the text indicates that “they were healed every 
one” (Acts 5:16). 

“There came also a multitude out of the cities round about unto Jerusalem, bringing sick folks, 
and them which were vexed with unclean spirits: and they were healed every one” (Acts 5:16). 
Note the universal success rate: every one was healed. No failures, no partial healings, no 
cases too difficult. This pattern characterises apostolic miracles and distinguishes them from 
any claimed healings today. 

Peter’s Escape from Prison (Acts 5:17-25; 12:1-19) 

On two occasions, Peter was miraculously delivered from prison. In Acts 5, the high priest and 
Sadducees arrested the apostles and put them in prison. “But the angel of the Lord by night 
opened the prison doors, and brought them forth” (Acts 5:19). The next morning, the officers 
found the prison securely locked and the guards standing at the doors, but when they opened 
the prison, no one was inside. The apostles were found teaching in the temple. 

In Acts 12, Herod arrested Peter, intending to bring him to trial after Passover. Peter was bound 
with two chains between two soldiers, with guards at the door. “And, behold, the angel of the 
Lord came upon him, and a light shone in the prison: and he smote Peter on the side, and 
raised him up, saying, Arise up quickly. And his chains fell off from his hands” (Acts 12:7). 

The angel instructed Peter to dress and follow him. Peter thought he was seeing a vision, but 
when they passed the first and second guard posts and came to the iron gate leading to the city, 
“it opened to them of his own accord” (Acts 12:10). Only when the angel departed did Peter 
realise it was real: “Now I know of a surety, that the Lord hath sent his angel, and hath delivered 
me out of the hand of Herod” (Acts 12:11). 
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These miraculous deliverances demonstrated God’s protection of the apostles and His 
sovereignty over human authorities. They also served to advance the Gospel, as Peter’s 
continued ministry led to further proclamation of Christ. 

The Healing of Aeneas (Acts 9:32-35) 

As Peter travelled throughout the region, he came to the saints at Lydda. There he found a man 
named Aeneas who had been bedridden for eight years, paralysed. Peter said to him, “Aeneas, 
Jesus Christ maketh thee whole: arise, and make thy bed. And he arose immediately” (Acts 
9:34). 

The healing was instantaneous and complete. Eight years of paralysis ended in a moment. The 
result was widespread faith: “And all that dwelt at Lydda and Saron saw him, and turned to the 
Lord” (Acts 9:35). The miracle served its purpose: authentication of the Gospel message and 
the turning of people to Christ. 

The Raising of Tabitha (Dorcas) (Acts 9:36-43) 

In Joppa, a disciple named Tabitha (Dorcas in Greek), known for her good works and charitable 
deeds, became sick and died. The disciples, hearing that Peter was nearby in Lydda, sent for 
him. When Peter arrived, they brought him to the upper room where the body lay, and the 
widows stood by weeping and showing the garments Tabitha had made. 

Peter put them all out, knelt down, and prayed. Then, turning to the body, he said, “Tabitha, 
arise. And she opened her eyes: and when she saw Peter, she sat up. And he gave her his 
hand, and lifted her up, and when he had called the saints and widows, presented her alive” 
(Acts 9:40-41). 

This resurrection miracle parallels Christ’s raising of Jairus’s daughter, even using similar 
language. The result was widespread faith: “And it was known throughout all Joppa; and many 
believed in the Lord” (Acts 9:42). The miracle authenticated Peter’s apostolic authority and 
confirmed the Gospel message. 

Peter and Cornelius (Acts 10:1-48) 

While not a healing miracle, Peter’s vision and the subsequent events at Cornelius’s house 
demonstrate apostolic authority and the supernatural guidance of the Holy Spirit. Peter received 
a vision commanding him to eat unclean animals, teaching him that God had cleansed the 
Gentiles. Meanwhile, Cornelius, a Gentile centurion, received a vision instructing him to send for 
Peter. 

When Peter preached to Cornelius’s household, “the Holy Ghost fell on all them which heard the 
word” (Acts 10:44). The Jewish believers who came with Peter were astonished that the gift of 
the Holy Spirit had been poured out on the Gentiles, “for they heard them speak with tongues, 
and magnify God” (Acts 10:46). This miraculous sign demonstrated that the Gospel was indeed 
for all nations, not just Jews. 

John’s Ministry 

While Acts focuses primarily on Peter and Paul, John is frequently mentioned alongside Peter, 
particularly in the early chapters. John was with Peter at the healing of the lame man at the 
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temple gate (Acts 3:1-11). John was arrested with Peter and stood before the Sanhedrin (Acts 
4:1-22). John accompanied Peter to Samaria to pray for the believers there to receive the Holy 
Spirit (Acts 8:14-17). 

The Gospel of John, written by the apostle John, records Jesus’s promise: “Verily, verily, I say 
unto you, He that believeth on me, the works that I do shall he do also; and greater works than 
these shall he do; because I go unto my Father” (John 14:12). The “greater works” refer not to 
more impressive miracles but to the greater scope of ministry: the apostles would reach more 
people and see more conversions than Jesus did during His earthly ministry. 

The Encounter with Simon the Sorcerer (Acts 8:9-24) 

When Philip preached in Samaria and performed signs and miracles, many believed and were 
baptised, including a man named Simon who had previously practised sorcery and amazed the 
people. When Peter and John came to Samaria and laid hands on the believers, they received 
the Holy Spirit. 

Simon, seeing this, offered money to Peter and John, saying, “Give me also this power, that on 
whomsoever I lay hands, he may receive the Holy Ghost” (Acts 8:19). Peter’s response was 
severe: “Thy money perish with thee, because thou hast thought that the gift of God may be 
purchased with money. Thou hast neither part nor lot in this matter: for thy heart is not right in 
the sight of God” (Acts 8:20-21). 

This incident demonstrates several important points. First, the apostolic gift of imparting the Holy 
Spirit through the laying on of hands was unique to the apostles. Philip, though he performed 
signs and miracles, could not impart the Holy Spirit; Peter and John had to come for that 
purpose. Second, apostolic authority could not be purchased or transferred to others. Third, the 
apostles had discernment to recognise false motives and spiritual danger. 

Theological Significance 

The miracles of Peter and John served the same purpose as Christ’s miracles: authentication. 
They demonstrated that the apostles were indeed Christ’s authorised representatives, that their 
message was from God, and that the same power that had worked in Christ now worked 
through them. The miracles were immediate, complete, and undeniable, and resulted in faith 
and the growth of the Church. 

These miracles also established a pattern: apostolic authority was unique, unrepeatable, and 
foundational. The apostles laid the foundation of the Church through their teaching and their 
miraculous signs. Once the foundation was laid, the authenticating signs were no longer 
necessary. 
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PHILIP AND STEPHEN: SIGNS IN SAMARIA AND 
MARTYRDOM 
While the twelve apostles held unique authority, the book of Acts records that others also 
performed signs and wonders, particularly Philip the evangelist and Stephen. These miracles 
demonstrate that the sign gifts extended beyond the twelve but remained connected to apostolic 
authority and the foundational period of the Church. 

Stephen’s Ministry and Miracles (Acts 6:1-8:3) 

Stephen was one of seven men chosen to serve tables, selected because they were “of honest 
report, full of the Holy Ghost and wisdom” (Acts 6:3). The qualifications were spiritual, not 
merely practical. Stephen is specifically described as “a man full of faith and of the Holy Ghost” 
(Acts 6:5). 

Acts 6:8 records, “And Stephen, full of faith and power, did great wonders and miracles among 
the people.” The text does not specify which miracles Stephen performed, but it clearly states 
that he performed “great wonders and miracles,” using the same terminology applied to the 
apostles’ signs. These miracles authenticated Stephen’s message and demonstrated God’s 
approval of his ministry. 

Stephen’s preaching provoked opposition from the synagogue of the Libertines, Cyrenians, 
Alexandrians, 

and those from Cilicia and Asia. Acts 6:9-10 records, “Then there arose certain of the 
synagogue, which is called the synagogue of the Libertines, and Cyrenians, and Alexandrians, 
and of them of Cilicia and of Asia, disputing with Stephen. And they were not able to resist the 
wisdom and the spirit by which he spake.” 

The opposition could not defeat Stephen in a debate. His wisdom and the Spirit’s power were 
irresistible. This supernatural wisdom was itself a manifestation of the Spirit’s work, fulfilling 
Christ’s promise in Luke 21:15: “For I will give you a mouth and wisdom, which all your 
adversaries shall not be able to gainsay nor resist.” 

Unable to overcome Stephen through a legitimate argument, his opponents resorted to false 
witnesses. Acts 6:11-14 records that they suborned men to claim Stephen had spoken 
blasphemous words against Moses and God, and that he had said Jesus would destroy the 
temple and change the customs Moses delivered. These were distortions of Stephen’s actual 
teaching about the fulfilment of the law in Christ. 

Stephen was brought before the Sanhedrin, the same council that had condemned Christ. Acts 
6:15 notes a remarkable detail: “And all that sat in the council, looking steadfastly on him, saw 
his face as it had been the face of an angel.” This supernatural manifestation authenticated 
Stephen’s message even before he spoke. His very countenance bore witness to divine 
approval. 

Stephen’s defence, recorded in Acts 7, constitutes the longest speech in Acts. He traced Israel’s 
history from Abraham through Moses to Solomon, demonstrating that God’s presence was 
never confined to the temple and that Israel had consistently resisted the Holy Spirit. His 
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conclusion was devastating: “Ye stiffnecked and uncircumcised in heart and ears, ye do always 
resist the Holy Ghost: as your fathers did, so do ye. Which of the prophets have not your fathers 
persecuted? and they have slain them which shewed before of the coming of the Just One; of 
whom ye have been now the betrayers and murderers” (Acts 7:51-52). 

The council’s response was murderous rage. But Stephen, “being full of the Holy Ghost, looked 
up steadfastly into heaven, and saw the glory of God, and Jesus standing on the right hand of 
God” (Acts 7:55). This vision was a miraculous revelation, a supernatural sight granted to 
authenticate Stephen’s testimony and comfort him in his final moments. Stephen declared, 
“Behold, I see the heavens opened, and the Son of man standing on the right hand of God” 
(Acts 7:56). 

The council stopped their ears, rushed upon him with one accord, cast him out of the city, and 
stoned him. As he died, Stephen prayed, “Lord Jesus, receive my spirit,” and then, “Lord, lay not 
this sin to their charge” (Acts 7:59-60). His martyrdom, accompanied by a supernatural vision 
and Christlike forgiveness, demonstrated the Spirit's authenticating power even unto death. 

Stephen’s miracles and martyrdom served a specific purpose in the apostolic age. His signs 
authenticated the Gospel message during the critical transition from a purely Jewish church to 
one that would soon include Gentiles. His death scattered the Jerusalem church, leading to the 
Gospel’s spread throughout Judea and Samaria, exactly as Christ had commanded in Acts 1:8. 
The signs performed by Stephen were not random displays of power but purposeful 
authentication of the apostolic message during the Church’s foundational period. 

Philip’s Ministry in Samaria (Acts 8:4-25) 

The persecution following Stephen’s death scattered the believers, and “they that were 
scattered abroad went every where preaching the word” (Acts 8:4). Philip, another of the seven 
chosen in Acts 6, went to Samaria and “preached Christ unto them” (Acts 8:5). 

The response to Philip’s preaching was accompanied by extraordinary signs. Acts 8:6-7 
records, “And the people with one accord gave heed unto those things which Philip spake, 
hearing and seeing the miracles which he did. For unclean spirits, crying with loud voice, came 
out of many that were possessed with them: and many taken with palsies, and that were lame, 
were healed.” 

Several crucial details emerge from this account. First, the miracles were public and undeniable: 
the people both heard and saw them. Second, the miracles were numerous: many possessed 
by unclean spirits were delivered, and many paralysed and lame were healed. Third, the 
miracles were immediate and complete: the unclean spirits came out, and the paralysed and 
lame were healed, not gradually improved. 

The casting out of unclean spirits was particularly dramatic. The text notes that the spirits cried 
“with loud voice” as they departed. This was not quiet, subjective deliverance but public, 
observable exorcism. The demons’ vocal departure testified to the reality of their presence and 
the completeness of their expulsion. This paralleled Christ’s own exorcisms, where demons 
often cried out as they were cast out. 
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The healings of the paralysed and lame were equally dramatic. These were not psychosomatic 
conditions or minor ailments but serious, observable disabilities. Paralysis and lameness were 
visible, verifiable conditions. Their healing was immediate and complete, enabling those who 
had been unable to walk to walk at once. 

Acts 8:8 records the result: “And there was great joy in that city.” The miracles produced not 
merely curiosity but joy, because they demonstrated God’s power and validated Philip’s 
message about Christ. The signs served their intended purpose: authentication of the Gospel. 

Philip’s ministry in Samaria is particularly significant because Samaria represented a crucial 
step in the Gospel’s expansion. The Samaritans were despised by the Jews, considered 
half-breeds and heretics. Yet Christ had commanded that the Gospel be preached in Samaria 
(Acts 1:8), and Philip’s miraculous signs authenticated this expansion of the Church beyond 
purely Jewish boundaries. 

The Encounter with Simon Magus (Acts 8:9-24) 

Philip’s miracles in Samaria brought him into contact with Simon, a man who had previously 
practised sorcery and amazed the Samaritan people. Acts 8:9-11 describes Simon’s influence: 
“But there was a certain man, called Simon, who beforetime in the same city used sorcery, and 
bewitched the people of Samaria, giving out that himself was some great one: To whom they all 
gave heed, from the least to the greatest, saying, This man is the great power of God. And to 
him they had regard, because that of long time he had bewitched them with sorceries.” 

Simon’s sorcery had given him significant influence over the Samaritans. They regarded him as 
“the great power of God,” a title suggesting they viewed him as a divine manifestation or 
representative. His sorceries had “bewitched” them, a term indicating demonic deception and 
supernatural (though not divine) power. 

However, when Philip preached Christ and performed genuine miracles, the contrast was stark. 
Acts 8:12-13 records, “But when they believed Philip preaching the things concerning the 
kingdom of God, and the name of Jesus Christ, they were baptised, both men and women. 
Then Simon himself believed also: and when he was baptised, he continued with Philip, and 
wondered, beholding the miracles and signs which were done.” 

The Samaritans recognised that Philip’s miracles were fundamentally different from Simon’s 
sorceries. Philip’s signs were genuine demonstrations of divine power, not demonic deceptions. 
Even Simon himself, experienced in occult practices, recognised the superiority of Philip’s 
miracles. He “wondered, beholding the miracles and signs which were done,” acknowledging 
that these were beyond anything he had accomplished through sorcery. 

This encounter demonstrates a crucial distinction: apostolic miracles were not merely 
impressive displays but genuine works of God, distinguishable from demonic counterfeits. The 
Samaritans, who had long been deceived by Simon’s sorceries, immediately recognised the 
authenticity of Philip’s signs. This discernment was itself evidence of the Spirit’s work, enabling 
them to distinguish truth from deception. 

When Peter and John came to Samaria to pray for the believers to receive the Holy Spirit, 
Simon witnessed another manifestation of apostolic power. Acts 8:18-19 records, “And when 

29 



Simon saw that through laying on of the apostles’ hands the Holy Ghost was given, he offered 
them money, saying, Give me also this power, that on whomsoever I lay hands, he may receive 
the Holy Ghost.” 

Simon’s response revealed that he still thought in terms of purchasing power, as he had likely 
done in his sorcery. But Peter’s rebuke was severe: “Thy money perish with thee, because thou 
hast thought that the gift of God may be purchased with money. Thou hast neither part nor lot in 
this matter: for thy heart is not right in the sight of God” (Acts 8:20-21). 

This incident demonstrates several crucial truths about apostolic sign gifts. First, they were not 
transferable through human means; they were divine gifts, not techniques to be learned or 
purchased. Second, they were connected to apostolic authority; the Holy Spirit was given 
through the laying on of the apostles’ hands, not through Philip’s ministry alone. Third, they 
required spiritual authenticity; Simon’s heart was not right, and therefore, he could have no part 
in this power. 

The encounter with Simon Magus also reveals the purpose of Philip’s miracles. They were not 
performed to impress or to gather followers but to authenticate the Gospel message. When 
genuine apostolic signs were displayed, even a practised sorcerer recognised their superiority 
and the Samaritans turned from deception to truth. The signs served their intended function: 
validation of the apostolic message during the Church’s foundational expansion. 

Philip and the Ethiopian Eunuch (Acts 8:26-40) 

Following his ministry in Samaria, Philip was directed by an angel to go toward Gaza. There he 
encountered an Ethiopian eunuch, a man of great authority under Candace, queen of the 
Ethiopians, who had charge of all her treasure. The eunuch had been to Jerusalem to worship 
and was returning home, reading from the prophet Isaiah. 

The Spirit directed Philip to join the eunuch’s chariot, and Philip heard him reading Isaiah 53. 
When Philip asked if he understood what he read, the eunuch replied, “How can I, except some 
man should guide me?” (Acts 8:31). Philip then “opened his mouth, and began at the same 
scripture, and preached unto him Jesus” (Acts 8:35). 

As they travelled, they came to water, and the eunuch asked, “See, here is water; what doth 
hinder me to be baptised?” (Acts 8:36). Philip baptised him, and then “the Spirit of the Lord 
caught away Philip, that the eunuch saw him no more” (Acts 8:39). 

This miraculous transportation of Philip was a sign gift, a supernatural manifestation 
demonstrating divine approval and direction. Philip was physically removed from one location 
and appeared in another, specifically at Azotus, from where he preached in all the cities until he 
came to Caesarea (Acts 8:40). This miracle served to authenticate Philip’s ministry and 
demonstrate God’s sovereign direction of the Gospel’s spread. 

The miracles performed by Philip, both in Samaria and in his encounter with the Ethiopian 
eunuch, were not random displays of power. They served specific purposes in the apostolic age: 
authenticating the Gospel message, validating the Church's expansion beyond Jewish 
boundaries, demonstrating the superiority of divine power over demonic deception, and showing 
God’s sovereign direction in the Gospel’s spread. These signs were characteristic of the 
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Church's foundational period, when apostolic authority was being established, and the Gospel 
was first proclaimed. 
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PAUL: APOSTOLIC SIGNS THROUGHOUT THE GENTILE 
MISSION 
The Apostle Paul, though not one of the original twelve, possessed full apostolic authority and 
performed numerous signs and wonders throughout his missionary journeys. His miracles 
authenticated his apostleship and validated his message to the Gentiles, demonstrating that 
God had indeed commissioned him as the Apostle to the Gentiles. 

Paul’s Apostolic Commission and Authority 

Paul’s apostleship was unique. He was not one of the twelve who accompanied Jesus during 
His earthly ministry, yet he possessed full apostolic authority. His commission came directly from 
the risen Christ on the Damascus road, where he encountered Jesus in a blinding vision (Acts 
9:1-9). This supernatural encounter established Paul’s apostolic credentials from the outset. 

Paul consistently defended his apostleship against those who questioned it. In 2 Corinthians 
12:12, he wrote, “Truly the signs of an apostle were wrought among you in all patience, in signs, 
and wonders, and mighty deeds.” This statement is crucial: Paul identified specific “signs of an 
apostle” that authenticated his ministry. These were not merely impressive displays but specific 
credentials that marked genuine apostolic authority. 

In Romans 15:18-19, Paul testified, “For I will not dare to speak of any of those things which 
Christ hath not wrought by me, to make the Gentiles obedient, by word and deed, Through 
mighty signs and wonders, by the power of the Spirit of God; so that from Jerusalem, and round 
about unto Illyricum, I have fully preached the gospel of Christ.” Paul attributed his signs and 
wonders directly to Christ working through him and to the power of the Spirit. These miracles 
were not Paul’s own accomplishments but divine authentication of his apostolic commission. 

The Blinding of Elymas the Sorcerer (Acts 13:6-12) 

Paul’s first recorded miracle during his missionary journeys occurred on Cyprus, where he 
encountered a Jewish sorcerer and false prophet named Bar-jesus, also called Elymas. This 
man was with Sergius Paulus, the deputy of the country, described as “a prudent man” who 
“called for Barnabas and Saul, and desired to hear the word of God” (Acts 13:7). 

Elymas opposed Paul and Barnabas, “seeking to turn away the deputy from the faith” (Acts 
13:8). Paul’s response was dramatic and decisive. Acts 13:9-11 records, “Then Saul (who also 
is called Paul), filled with the Holy Ghost, set his eyes on him, and said, O full of all subtilty and 
all mischief, thou child of the devil, thou enemy of all righteousness, wilt thou not cease to 
pervert the right ways of the Lord? And now, behold, the hand of the Lord is upon thee, and thou 
shalt be blind, not seeing the sun for a season. And immediately there fell on him a mist and a 
darkness; and he went about seeking some to lead him by the hand.” 

Several crucial details emerge from this account. First, Paul was “filled with the Holy Ghost” 
when he pronounced judgment, indicating this was a divine act, not personal vindictiveness. 
Second, Paul identified Elymas accurately as “full of all subtilty and all mischief,” a “child of the 
devil,” and an “enemy of all righteousness.” This was prophetic insight, supernatural knowledge 
of Elymas’s true character and allegiance. 
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Third, the judgment was specific and limited: Elymas would be blind “for a season,” not 
permanently. This was corrective discipline, not final condemnation. Fourth, the judgment was 
immediate: “immediately there fell on him a mist and a darkness.” There was no delay, no 
gradual onset; the blindness came instantly upon Paul’s pronouncement. 

The result was the deputy’s conversion: “Then the deputy, when he saw what was done, 
believed, being astonished at the doctrine of the Lord” (Acts 13:12). The miracle authenticated 
Paul’s message and demonstrated divine approval of his ministry. The deputy believed not 
merely because of the miracle but because the miracle validated “the doctrine of the Lord” that 
Paul preached. 

This miracle also paralleled Paul’s own conversion experience. Paul himself had been struck 
blind on the Damascus road when Christ appeared to him (Acts 9:8-9). Now Paul pronounced 
temporary blindness on one who opposed the Gospel. The parallel was not coincidental; it 
demonstrated that the same divine power that had arrested Paul and commissioned him as an 
apostle was now working through Paul to authenticate his message. 

Healing the Cripple at Lystra (Acts 14:8-18) 

At Lystra, Paul encountered “a certain man, impotent in his feet, being a cripple from his 
mother’s womb, who never had walked” (Acts 14:8). This detail is crucial: the man had been 
crippled from birth and had never walked. This was not a recent injury or a condition that might 
improve naturally; it was a lifelong, congenital disability. 

Acts 14:9-10 records, “The same heard Paul speak: who stedfastly beholding him, and 
perceiving that he had faith to be healed, said with a loud voice, Stand upright on thy feet. And 
he leapt and walked.” Paul perceived, through supernatural insight, that the man had faith to be 
healed. This was not mere observation but spiritual discernment, a gift enabling Paul to 
recognise the man’s faith. 

Paul’s command was public and authoritative: “Stand upright on thy feet.” The healing was 
immediate and complete: the man “leaped and walked.” He did not gradually improve or require 
physical therapy; he instantly received full use of his legs and leaped up, demonstrating the 
completeness of his healing. 

The crowd’s response revealed their recognition of the miracle’s supernatural character. They 
cried out in the Lycaonian language, “The gods are come down to us in the likeness of men” 
(Acts 14:11). They called Barnabas Jupiter and Paul Mercurius, and the priest of Jupiter brought 
oxen and garlands to offer sacrifice to them. 

Paul and Barnabas were horrified by this response. They tore their clothes and ran among the 
people, crying out, “Sirs, why do ye these things? We also are men of like passions with you, 
and preach unto you that ye should turn from these vanities unto the living God, which made 
heaven, and earth, and the sea, and all things that are therein” (Acts 14:15). They redirected the 
people’s attention from themselves to God, demonstrating that the miracle’s purpose was not to 
glorify the apostles but to authenticate their message about the living God. 

This incident demonstrates several crucial truths about apostolic miracles. First, they were 
genuine, undeniable works that even pagans recognised as supernatural. Second, they were 

33 



performed through apostolic authority, not through the apostles’ own power. Third, they served 
to authenticate the Gospel message, not to glorify the messengers. Fourth, they were 
immediate and complete, not gradual or partial. 

The Deliverance of the Possessed Girl at Philippi (Acts 16:16-18) 

At Philippi, Paul encountered “a certain damsel possessed with a spirit of divination” who 
“brought her masters much gain by soothsaying” (Acts 16:16). This girl followed Paul and his 
companions for many days, crying out, “These men are the servants of the most high God, 
which shew unto us the way of salvation” (Acts 16:17). 

Interestingly, what the girl said was true. Yet Paul was grieved, not pleased, by her testimony. 
Acts 16:18 records, “And this did she many days. But Paul, being grieved, turned and said to 
the spirit, I command thee in the name of Jesus Christ to come out of her. And he came out the 
same hour.” 

Several crucial details emerge from this account. First, Paul recognised that the girl was 
genuinely possessed by a demonic spirit, despite the apparent truth of her words. The spirit’s 
testimony was not welcome because it came from an unclean source. Second, Paul addressed 
the spirit directly, not the girl, commanding it “in the name of Jesus Christ” to depart. Third, the 
deliverance was immediate: the spirit “came out the same hour.” 

The phrase “the same hour” indicates immediate deliverance, not a gradual process. The girl 
was instantly freed from demonic possession through Paul’s authoritative command. This was 
characteristic of apostolic exorcisms: they were immediate, complete, and performed through 
direct command in Christ’s name. 

The girl’s masters, recognising that “the hope of their gains was gone,” seized Paul and Silas 
and brought them before the magistrates (Acts 16:19). This led to Paul and Silas being beaten 
and imprisoned, which in turn led to the miraculous earthquake and the jailer’s conversion. The 
exorcism, though it brought persecution, ultimately served God’s purposes in spreading the 
Gospel. 

The Miraculous Earthquake at Philippi (Acts 16:25-34) 

Following their beating and imprisonment, Paul and Silas were placed in the inner prison with 
their feet fastened in stocks. At midnight, they prayed and sang praises to God, and the other 
prisoners heard them (Acts 16:25). Then a remarkable miracle occurred. 

Acts 16:26 records, “And suddenly there was a great earthquake, so that the foundations of the 
prison were shaken: and immediately all the doors were opened, and every one’s bands were 
loosed.” This was not a natural earthquake but a supernatural intervention. The timing was 
precise: it occurred while Paul and Silas were praying and singing. The effects were specific: the 
prison doors opened, and the prisoners’ bonds were loosed, yet the prisoners did not flee. 

The earthquake’s supernatural character is evident from its effects. Natural earthquakes do not 
selectively open doors and loosen bonds whilst leaving the building’s structure intact enough for 
people to remain inside. This was a targeted miracle, designed to demonstrate God’s power and 
to create an opportunity for the Gospel to be preached. 
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The jailer, awakening and seeing the prison doors open, drew his sword to kill himself, 
assuming the prisoners had fled and knowing he would be held responsible. But Paul cried with 
a loud voice, “Do thyself no harm: for we are all here” (Acts 16:28). The jailer called for a light, 
sprang in, came trembling, and fell down before Paul and Silas, asking, “Sirs, what must I do to 
be saved?” (Acts 16:30). 

Paul’s response was direct: “Believe on the Lord Jesus Christ, and thou shalt be saved, and thy 
house” (Acts 16:31). The jailer and his household believed, were baptised, and rejoiced. The 
miracle had served its purpose: it created an opportunity for the Gospel to be preached and 
resulted in conversions. 

This earthquake demonstrates that apostolic miracles were not limited to healings and 
exorcisms but included supernatural interventions in physical circumstances. The miracle 
authenticated Paul’s message and demonstrated God’s sovereign control over creation. It also 
showed that apostolic miracles served evangelistic purposes, creating opportunities to proclaim 
the Gospel. 

Healing at Ephesus (Acts 19:11-12) 

Paul’s ministry at Ephesus was marked by extraordinary miracles. Acts 19:11-12 records, “And 
God wrought special miracles by the hands of Paul: So that from his body were brought unto the 
sick handkerchiefs or aprons, and the diseases departed from them, and the evil spirits went out 
of them.” 

The text explicitly states that these were “special miracles,” distinguishing them even from other 
apostolic signs. The Greek word translated “special” (τυγχάνω, tynchanō) suggests miracles 
that were not ordinary even by apostolic standards. These were extraordinary demonstrations of 
divine power. 

The mechanism was unusual: handkerchiefs or aprons that had touched Paul’s body were 
brought to the sick, and diseases departed, and evil spirits went out. This was not because the 
clothes themselves possessed power but because God chose to work through them as points of 
contact, demonstrating His sovereign choice of means. The power was God’s, not Paul’s, and 
certainly not the clothes’. 

This account parallels the incident in the Gospels where a woman was healed by touching the 
hem of Christ’s garment (Matthew 9:20-22). In both cases, the healing power came from God, 
not from the physical object, but God chose to work through physical contact to demonstrate His 
power and accommodate human faith. 

The result of these miracles was significant. Acts 19:17 records, “And this was known to all the 
Jews and Greeks also dwelling at Ephesus; and fear fell on them all, and the name of the Lord 
Jesus was magnified.” The miracles served their intended purpose: they magnified Christ’s 
name and produced reverent fear of God. 

The Incident of the Seven Sons of Sceva (Acts 19:13-16) 

The extraordinary miracles at Ephesus led some to attempt to replicate Paul’s exorcisms without 
apostolic authority. Acts 19:13 records, “Then certain of the vagabond Jews, exorcists, took 
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upon them to call over them which had evil spirits the name of the Lord Jesus, saying, We 
adjure you by Jesus whom Paul preacheth.” 

Seven sons of Sceva, a Jewish chief priest, attempted this. The evil spirit’s response was 
devastating: “Jesus I know, and Paul I know; but who are ye?” (Acts 19:15). The 
demon-possessed man then leaped on them, overcame them, and prevailed against them, so 
that they fled out of the house naked and wounded (Acts 19:16). 

This incident demonstrates several crucial truths. First, apostolic authority was real and 
recognised even by demons. The evil spirit knew Jesus and knew Paul, acknowledging their 
authority. Second, apostolic authority was not transferable through mere invocation of Jesus’s 
name. The sons of Sceva used the correct formula but lacked the authority, and the demon 
recognised this immediately. 

Third, attempting to exercise apostolic gifts without apostolic authority was dangerous. The sons 
of Sceva were physically attacked and humiliated. Fourth, genuine apostolic miracles could be 
distinguished from counterfeits. The contrast between Paul’s successful exorcisms and the sons 
of Sceva’s failure was stark and public. 

The result was significant: “And this was known to all the Jews and Greeks also dwelling at 
Ephesus; and fear fell on them all, and the name of the Lord Jesus was magnified. And many 
that believed came, and confessed, and shewed their deeds. Many of them also which used 
curious arts brought their books together, and burned them before all men” (Acts 19:17-19). The 
incident led to genuine repentance and the public renunciation of occult practices. 

Raising Eutychus from the Dead (Acts 20:7-12) 

At Troas, Paul preached until midnight in an upper room. A young man named Eutychus, sitting 
in a window, fell into a deep sleep and fell down from the third loft. Acts 20:9 records, “and was 
taken up dead.” The text does not say he appeared dead or was thought to be dead; it states he 
was dead. 

Paul went down, fell on him, embraced him, and said, “Trouble not yourselves; for his life is in 
him” (Acts 20:10). Then Paul went back upstairs, broke bread, ate, talked until daybreak, and 
departed. Acts 20:12 records, “And they brought the young man alive, and were not a little 
comforted.” 

This was a resurrection miracle, comparable to those performed by Peter (raising Tabitha) and 
by Christ Himself. Eutychus was dead, not merely unconscious or injured. Paul’s embrace and 
declaration restored his life. The miracle demonstrated apostolic authority over death itself and 
provided great comfort to the believers. 

The casual manner in which the narrative proceeds after the miracle is noteworthy. Paul did not 
make a spectacle of the resurrection but simply continued his ministry. This demonstrates that 
apostolic miracles, whilst extraordinary, were normal expressions of apostolic authority during 
the Church's foundational period. 
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Healing the Father of Publius (Acts 28:7-9) 

Following Paul’s shipwreck on Malta, he and his companions were received by Publius, the 
chief man of the island. Publius’s father “lay sick of a fever and of a bloody flux” (Acts 28:8). 
Paul entered, prayed, laid his hands on him, and healed him. 

The healing was immediate and complete. Acts 28:9 records the result: “So when this was 
done, others also, which had diseases in the island, came, and were healed.” The healing of 
Publius’s father led to numerous other healings, demonstrating the authenticating power of 
apostolic signs even in a remote location. 

This incident demonstrates several truths about apostolic miracles. First, they were performed 
through prayer and the laying on of hands, showing dependence on God’s power. Second, they 
were immediate and complete; Publius’s father was healed, not merely improved. Third, they led 
to further opportunities for ministry; others came and were healed. Fourth, they authenticated 
Paul’s message even among Gentiles who had no prior knowledge of the Gospel. 

Paul’s Testimony About His Apostolic Signs 

Paul himself testified repeatedly to the signs and wonders that authenticated his apostleship. In 
Romans 15:18-19, he wrote, “For I will not dare to speak of any of those things which Christ 
hath not wrought by me, to make the Gentiles obedient, by word and deed, Through mighty 
signs and wonders, by the power of the Spirit of God; so that from Jerusalem, and round about 
unto Illyricum, I have fully preached the gospel of Christ.” 

Paul attributed his signs and wonders directly to Christ working through him and to the power of 
the Spirit. He did not claim personal power but acknowledged that these miracles were a divine 
authentication of his apostolic commission. The signs made the Gentiles obedient, not through 
coercion but by validating Paul’s message. 

In 2 Corinthians 12:12, Paul wrote, “Truly the signs of an apostle were wrought among you in all 
patience, in signs, and wonders, and mighty deeds.” This statement identifies specific “signs of 
an apostle” that distinguished genuine apostolic ministry. These were not merely impressive 
displays but specific credentials that marked apostolic authority. 

In 1 Corinthians 2:4-5, Paul wrote, “And my speech and my preaching was not with enticing 
words of man’s wisdom, but in demonstration of the Spirit and of power: That your faith should 
not stand in the wisdom of men, but in the power of God.” Paul’s preaching was accompanied 
by demonstrations of the Spirit’s power, validating his message and ensuring that faith rested on 
divine power rather than human eloquence. 

These testimonies demonstrate that Paul understood his miracles as authenticating signs, 
specific credentials that validated his apostolic authority. They were not random displays of 
power but purposeful demonstrations that Christ had indeed commissioned him as the Apostle 
to the Gentiles. 

The Significance of Paul’s Apostolic Miracles 

Paul’s miracles served several crucial purposes. First, they authenticated his apostleship to 
those who questioned whether he possessed genuine apostolic authority. Since he was not one 
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of the original twelve, his commission needed validation, and the signs and wonders provided 
that validation. 

Second, Paul’s miracles demonstrated that the Gospel was for Gentiles as well as Jews. The 
signs accompanied Paul’s preaching throughout the Gentile world, showing that God had 
indeed commissioned the mission to the Gentiles and approved of their inclusion in the Church. 

Third, Paul’s miracles paralleled those of the other apostles, demonstrating unity in apostolic 
authority. Peter, John, and the other apostles performed similar signs, showing that all genuine 
apostles possessed the same authenticating credentials. 

Fourth, Paul’s miracles were temporary, ceasing as the apostolic age concluded. Paul himself 
noted in his later epistles that he left Trophimus sick at Miletum (2 Timothy 4:20) and advised 
Timothy to use wine for his stomach ailments rather than healing him miraculously (1 Timothy 
5:23). This suggests that even during Paul’s lifetime, the frequency and necessity of miraculous 
healings were diminishing as the apostolic age drew to a close. 
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OTHER APOSTLES: JAMES, ANDREW, AND THE 
BROADER APOSTOLIC WITNESS 
Whilst the book of Acts focuses primarily on Peter and Paul, with significant attention to Philip 
and Stephen, the New Testament provides evidence that all the apostles performed signs and 
wonders. The miracles were not limited to a few prominent figures but were characteristic of 
apostolic ministry generally. 

The Collective Testimony of Apostolic Signs 

Acts 2:43 records, “And fear came upon every soul: and many wonders and signs were done by 
the apostles.” This statement is collective, indicating that the apostles as a group performed 
numerous signs and wonders. The text does not limit these miracles to Peter or any specific 
apostle but attributes them to “the apostles” collectively. 

Acts 5:12 similarly records, “And by the hands of the apostles were many signs and wonders 
wrought among the people; (and they were all with one accord in Solomon’s porch).” Again, the 
signs and wonders are attributed to the apostles collectively, not to specific individuals. The 
phrase “by the hands of the apostles” indicates direct apostolic agency in performing these 
miracles. 

These collective statements demonstrate that apostolic sign gifts were not limited to a few 
prominent apostles but were characteristic of apostolic ministry generally. All the apostles 
possessed the authenticating credentials of signs and wonders, validating their commission 
from Christ. 

James, the Son of Zebedee 

James, the brother of John and one of the inner circle of three disciples (Peter, James, and 
John), was the first apostle to be martyred. Acts 12:1-2 records, “Now about that time Herod the 
king stretched forth his hands to vex certain of the church. And he killed James, the brother of 
John, with the sword.” 

Whilst Acts does not record specific miracles performed by James, his inclusion in the inner 
circle suggests he witnessed and participated in Christ’s most significant miracles. He was 
present at the raising of Jairus’s daughter (Mark 5:37), the Transfiguration (Matthew 17:1), and 
Christ’s agony in Gethsemane (Matthew 26:37). His martyrdom, occurring early in the Church’s 
history, prevented extensive documentation of his ministry. 

However, the collective statements in Acts about apostolic signs and wonders would have 
included James. As one of the twelve, he possessed apostolic authority and the accompanying 
sign gifts. His early martyrdom demonstrated the cost of apostolic ministry and the reality of 
persecution that accompanied the Gospel’s proclamation. 
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Andrew 

Andrew, Peter’s brother, was one of the first disciples called by Jesus (John 1:40-42). He is 
mentioned several times in the Gospels, notably bringing his brother Peter to Jesus and 
bringing the boy with loaves and fishes to Jesus before the feeding of the five thousand (John 
6:8-9). 

Whilst the New Testament does not record specific miracles performed by Andrew after 
Pentecost, early Church tradition attests to his missionary work and martyrdom. The collective 
statements in Acts about apostolic signs and wonders would have included Andrew as one of 
the twelve. 

Philip (the Apostle) 

Philip the apostle (distinct from Philip the evangelist) is mentioned in the Gospels as one of the 
twelve. He brought Nathanael to Jesus (John 1:43-46) and was present when Greeks came 
seeking Jesus (John 12:20-22). Whilst the New Testament does not record specific 
post-Pentecost miracles by Philip the apostle, the collective statements about apostolic signs 
would have included him. 

Bartholomew (Nathanael) 

Bartholomew, identified with Nathanael in John’s Gospel, was called by Jesus through Philip’s 
testimony. Jesus’s supernatural knowledge of Nathanael before meeting him demonstrated 
prophetic insight: “Before that Philip called thee, when thou wast under the fig tree, I saw thee” 
(John 1:48). Nathanael’s response was immediate faith: “Rabbi, thou art the Son of God; thou 
art the King of Israel” (John 1:49). 

As one of the twelve apostles, Bartholomew would have participated in the collective apostolic 
signs and wonders recorded in Acts. Early Church tradition attests to his missionary work in 
various regions, though the New Testament does not record specific miracles. 

Thomas 

Thomas, called Didymus, is best known for his initial doubt regarding Christ’s resurrection. 
However, his eventual confession, “My Lord and my God” (John 20:28), demonstrated profound 
faith. As one of the twelve, Thomas possessed apostolic authority and would have participated 
in the collective signs and wonders. 

Early Church tradition attests to Thomas’s missionary work, particularly in India, where he 
reportedly performed numerous miracles and established churches. Whilst these traditions are 
not part of the canonical New Testament, they reflect the early Church’s understanding that all 
the apostles performed authenticating signs. 

Matthew 

Matthew, also called Levi, was a tax collector before Jesus called him (Matthew 9:9). His Gospel 
demonstrates his attention to detail and his understanding of Christ’s fulfilment of Old Testament 
prophecy. As one of the twelve, Matthew possessed apostolic authority and would have 
participated in the collective apostolic signs. 
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James, the Son of Alphaeus 

James, the son of Alphaeus, also called James the Less, is mentioned in the lists of the twelve 
apostles but is not prominently featured in the Gospel narratives. However, as one of the twelve, 
he possessed apostolic authority and would have participated in the collective signs and 
wonders recorded in Acts. 

Thaddaeus (Judas, Not Iscariot) 

Thaddaeus, also called Judas the son of James or Lebbaeus, is mentioned in the lists of the 
twelve apostles. John 14:22 records a question he asked Jesus: “Judas saith unto him, not 
Iscariot, Lord, how is it that thou wilt manifest thyself unto us, and not unto the world?” As one of 
the twelve, he possessed apostolic authority and would have participated in the collective 
apostolic signs. 

Simon the Zealot 

Simon, called the Zealot or the Canaanite, is mentioned in the lists of the twelve apostles. His 
designation as “Zealot” may indicate his former association with the Zealot movement or simply 
his zealous character. As one of the twelve, he possessed apostolic authority and would have 
participated in the collective apostolic signs. 

Matthias 

Following Judas Iscariot’s betrayal and death, the eleven apostles chose Matthias to replace 
him, restoring the number to twelve (Acts 1:15-26). The qualifications for this replacement were 
specific: the man must have accompanied them throughout Jesus’s ministry, from John’s 
baptism to the ascension, and must be a witness of the resurrection (Acts 1:21-22). 

Matthias met these qualifications and was chosen by lot, a method indicating divine selection. 
As the twelfth apostle, Matthias possessed apostolic authority and would have participated in 
the collective signs and wonders recorded in Acts. 

The Significance of the Collective Apostolic Witness 

The collective testimony of apostolic signs and wonders is significant for several reasons.  

First, it demonstrates that apostolic authority was not limited to a few prominent figures but was 
characteristic of all the twelve (and Paul). The signs were credentials of apostolic office, not 
personal abilities of particularly gifted individuals. 

Second, the collective witness demonstrates the unity of apostolic testimony. All the apostles 
performed similar signs, validating the same Gospel message. There was no division or 
competition among them; they all bore witness to Christ through word and miraculous deed. 

Third, the collective witness demonstrates that apostolic signs were temporary, tied to the 
apostolic office. When the apostles died, the signs ceased, because there were no more 
apostles to bear these credentials. The signs were not perpetual gifts for the Church but 
specific, authenticating credentials for the foundational period. 

Fourth, the collective witness demonstrates that apostolic miracles were real, not legendary 
embellishments. Multiple witnesses in multiple locations over an extended period testified to the 
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same kinds of signs. This widespread, consistent testimony argues for the historical reality of 
apostolic miracles. 
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THE PURPOSE AND FUNCTION OF APOSTOLIC SIGN 
GIFTS 
Having examined the extensive catalogue of miracles performed by Christ and the apostles, we 
must now consider the theological purpose and function of these signs. The miracles were not 
random displays of power but purposeful demonstrations serving specific functions in God’s 
redemptive plan. 

Divine Authentication of the Messenger 

The primary purpose of apostolic sign gifts was to authenticate the messenger and validate his 
commission from God. In an age before the New Testament was written and widely distributed, 
how could people know whether someone claiming to speak for God was genuine or false? The 
answer was miraculous signs. 

Hebrews 2:3-4 explicitly states this purpose: “How shall we escape, if we neglect so great 
salvation, which at the first began to be spoken by the Lord, and was confirmed unto us by them 
that heard him; God also bearing them witness, both with signs and wonders, and with divers 
miracles, and gifts of the Holy Ghost, according to his own will?” 

This passage identifies several crucial truths. First, the salvation message was first spoken by 
the Lord Jesus Christ Himself. Second, it was confirmed to subsequent generations by those 
who heard Him directly: the apostles. Third, God bore witness to the apostles’ testimony through 
signs, wonders, miracles, and gifts of the Holy Spirit. Fourth, these authenticating signs were 
distributed according to God’s will, not human desire or ability. 

The signs served as God’s testimony that the apostles’ message was genuine. When Peter 
preached, and the lame man at the temple gate was healed, the miracle validated Peter’s 
message. When Paul preached, and Elymas was struck blind, the miracle validated Paul’s 
authority. The signs were divine credentials, God’s own testimony that these men spoke His 
truth. 

Validation of Apostolic Authority 

Closely related to the authentication of the messenger was the validation of apostolic authority. 
The apostles occupied a unique office in the Church, possessing authority to establish doctrine, 
discipline believers, and lay the Church’s foundation. This authority needed validation, and the 
sign gifts provided that validation. 

Paul explicitly identified “the signs of an apostle” in 2 Corinthians 12:12: “Truly the signs of an 
apostle were wrought among you in all patience, in signs, and wonders, and mighty deeds.” 
These were not merely impressive miracles but specific credentials that marked genuine 
apostolic authority. 

When Paul’s apostleship was questioned, he appealed to these signs as evidence of his 
genuine commission. The signs were not optional extras but essential credentials. Without 
them, Paul’s claim to apostleship would have been questionable. With them, his authority was 
validated. 
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This validation was necessary because apostolic authority was foundational. Ephesians 2:20 
states that the Church is “built upon the foundation of the apostles and prophets, Jesus Christ 
himself being the chief cornerstone.” Foundations are laid once; they are not continuously 
re-laid. The apostles laid the Church’s foundation, and the sign gifts validated their authority to 
do so. 

 

 

Confirmation of the Gospel Message 

The sign gifts also served to confirm the Gospel message itself. The miracles demonstrated that 
the message about Jesus Christ was true, that He was indeed the Son of God, that His death 
and resurrection had accomplished salvation, and that God was establishing a new covenant. 

Mark 16:20 records, “And they went forth, and preached everywhere, the Lord working with 
them, and confirming the word with signs following.” The signs followed the preaching, 
confirming the word that was spoken. They were not independent displays but confirmations of 
the specific message about Christ. 

Acts 14:3 similarly records, “Long time therefore abode they speaking boldly in the Lord, which 
gave testimony unto the word of his grace, and granted signs and wonders to be done by their 
hands.” The signs and wonders were God’s testimony to “the word of his grace,” validating the 
Gospel message. 

This confirmation was necessary because the Gospel message was new and, to many, 
unbelievable. The claim that a crucified Jewish carpenter was the Son of God, that He had risen 
from the dead, and that salvation came through faith in Him alone was radical and 
counterintuitive. The signs provided divine confirmation that this message, however unlikely it 
seemed, was true. 

Demonstration of the Kingdom’s Presence 

The miracles also demonstrated that God’s kingdom had broken into human history through 
Christ. The healings, exorcisms, and resurrections were not merely individual blessings but 
signs that God’s rule was being established, that Satan’s power was being broken, and that the 
age to come had invaded the present age. 

Jesus Himself connected His exorcisms to the kingdom’s presence: “But if I cast out devils by 
the Spirit of God, then the kingdom of God is come unto you” (Matthew 12:28). The casting out 
of demons demonstrated that God’s kingdom was overcoming Satan’s kingdom. 

The healings similarly demonstrated the kingdom’s presence. In the kingdom, there will be no 
sickness, no disability, no death. The apostolic healings were foretastes of that coming reality, 
demonstrations that God’s redemptive purposes included not just spiritual salvation but physical 
restoration. 

The resurrections were particularly powerful demonstrations of the kingdom’s presence. Death 
is humanity’s final enemy, the ultimate consequence of sin. When the apostles raised the dead, 
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they demonstrated that God’s power was greater than death itself, that the kingdom would 
ultimately conquer humanity’s last enemy. 

Fulfilment of Christ’s Commission 

The apostolic signs fulfilled Christ’s specific commission to the apostles. In Mark 16:15-18, 
Jesus commanded, “Go ye into all the world, and preach the gospel to every creature. He that 
believeth and is baptised shall be saved; but he that believeth not shall be damned. And these 
signs shall follow them that believe; In my name shall they cast out devils; they shall speak with 
new tongues; They shall take up serpents; and if they drink any deadly thing, it shall not hurt 
them; they shall lay hands on the sick, and they shall recover.” 

This commission promised specific signs: casting out devils, speaking in new tongues, 
protection from serpents and poison, and healing through laying on of hands. The book of Acts 
records the fulfilment of each of these signs. The apostles cast out demons, spoke in tongues at 
Pentecost and other occasions, were protected from harm (Paul and the viper on Malta), and 
healed the sick through laying on of hands. 

These signs were not promised to all believers in all ages but were specific credentials for those 
who would establish the Church. The commission was given to the apostles, and the signs 
followed their ministry, validating their message and demonstrating God’s approval. 

Distinction from Modern Claims 

Understanding the purpose and function of apostolic sign gifts enables us to distinguish them 
from modern claims of similar miracles. Apostolic signs served specific purposes: authenticating 
messengers, validating apostolic authority, confirming the Gospel message, demonstrating the 
kingdom’s presence, and fulfilling Christ’s commission. 

Modern claims of apostolic-level miracles lack these purposes. The Gospel message has been 
confirmed; the New Testament is complete and widely available. Apostolic authority has been 
established; the Church’s foundation has been laid. The kingdom’s presence has been 
demonstrated; we await its consummation, not its initial manifestation. 

Furthermore, modern claims lack the characteristics of apostolic miracles: they are not 
immediate and complete, they are not universally successful, they are not performed with 
apostolic authority, and they do not serve to authenticate new revelation (because the canon is 
closed). The purposes that apostolic signs served have been fulfilled; therefore, the signs 
themselves have ceased. 
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THE SCRIPTURAL FOUNDATION FOR CESSATIONISM 
Having examined the miracles of Christ and the apostles and understood their purpose and 
function, we must now consider the scriptural evidence that these sign gifts were temporary, 
ceasing with the end of the apostolic age. This doctrine, known as cessationism, is not based on 
the absence of modern miracles but on positive biblical teaching about the temporary nature of 
certain spiritual gifts. 

1 Corinthians 13:8-13: The Cessation of Certain Gifts 

The most explicit biblical passage addressing the cessation of certain spiritual gifts is 1 
Corinthians 13:8-13. Paul writes, “Charity never faileth: but whether there be prophecies, they 
shall fail; whether there be tongues, they shall cease; whether there be knowledge, it shall 
vanish away. For we know in part, and we prophesy in part. But when that which is perfect is 
come, then that which is in part shall be done away.” 

This passage explicitly states that prophecies will fail, tongues will cease, and knowledge will 
vanish away. The question is when this cessation will occur. Paul provides the answer: “when 
that which is perfect is come.” 

The interpretation of “that which is perfect” has been debated. Some argue it refers to Christ’s 
second coming, suggesting that sign gifts will continue until then. However, several 
considerations argue against this interpretation and support understanding “that which is 
perfect” as the completed New Testament canon. 

First, the Greek word translated “perfect” (τέλειος, teleios) means complete, mature, or fully 
developed. It does not necessarily refer to moral perfection but to completion or maturity. The 
completed New Testament canon fits this description: it is the complete, mature revelation of 
God’s will for the Church age. 

Second, Paul contrasts partial knowledge (“we know in part”) with complete knowledge (“when 
that which is perfect is come”). During the apostolic age, before the New Testament was written, 
believers had only partial revelation. Prophets received specific messages, but the full revelation 
was not yet available. When the New Testament was completed, the Church possessed 
complete revelation for the Church age. 

Third, Paul uses the analogy of childhood and adulthood: “When I was a child, I spake as a 
child, I understood as a child, I thought as a child: but when I became a man, I put away childish 
things” (1 Corinthians 13:11). The apostolic age, with its partial revelation and authenticating 
signs, was the Church’s childhood. The post-apostolic age, with complete written revelation, is 
the Church’s maturity. 

Fourth, Paul contrasts seeing “through a glass, darkly” with seeing “face to face” (1 Corinthians 
13:12). This does not necessarily refer to the beatific vision in heaven, but rather to the contrast 
between partial and complete revelation. During the apostolic age, believers saw God’s 
purposes dimly, through partial revelation. With the completed canon, they see more clearly, 
though not yet with the perfect clarity of heaven. 
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Fifth, the verb forms differ for the cessation of different gifts. Prophecies will “fail” (καταργέω, 
katargeō), knowledge will “vanish away” (καταργέω, katargeō), but tongues will “cease” (παύω, 
pauō). The verb for tongues suggests a more definitive cessation, a stopping of their own 
accord, whilst the verbs for prophecies and knowledge suggest being rendered inoperative or 
obsolete. This distinction supports the view that tongues ceased first, followed by prophecies 
and knowledge as the canon was completed. 

Hebrews 2:3-4: Confirmation by Those Who Heard the Lord 

Hebrews 2:3-4 provides crucial evidence for cessationism: “How shall we escape, if we neglect 
so great salvation; which at the first began to be spoken by the Lord, and was confirmed unto us 
by them that heard him; God also bearing them witness, both with signs and wonders, and with 
divers miracles, and gifts of the Holy Ghost, according to his own will?” 

Several crucial details emerge from this passage. First, the salvation message was first spoken 
by the Lord Jesus Christ Himself. Second, it was confirmed to subsequent generations by “them 
that heard him”: the apostles and other eyewitnesses. Third, God bore witness to their testimony 
through signs, wonders, miracles, and gifts of the Holy Spirit. 

The verb tenses are significant. The salvation message “began to be spoken” (past tense) by 
the Lord. It “was confirmed” (past tense) by those who heard Him. God “bore them witness” 
(past tense) with signs and wonders. The entire description is in the past tense, suggesting a 
completed action rather than an ongoing process. 

Furthermore, the signs and wonders are specifically connected to “them that heard him”: the 
apostles and eyewitnesses. The signs authenticated their testimony, not the testimony of 
subsequent generations who did not hear the Lord directly. This suggests that the signs were 
specific to the apostolic generation, not perpetual gifts for all believers. 

The phrase “according to his own will” indicates that God sovereignly chose when and through 
whom to distribute these gifts. They were not automatic or universal but were given according to 
God’s purposes. When those purposes were fulfilled, the gifts ceased. 

Ephesians 2:20 and 4:11: The Foundational Nature of Apostleship 

Ephesians 2:20 states that the Church is “built upon the foundation of the apostles and 
prophets, Jesus Christ himself being the chief cornerstone.” This passage identifies apostles 
and prophets as foundational to the Church. Foundations are laid once; they are not 
continuously re-laid. Once the foundation is laid, the building proceeds on that foundation. 

The apostles laid the Church’s foundation through their teaching and their written testimony (the 
New Testament). Once this foundation was laid, there was no need for additional apostles. The 
office of apostle was temporary, specific to the foundational period. 

Ephesians 4:11 lists the gifts Christ gave to the Church: “And he gave some, apostles; and 
some, prophets; and some, evangelists; and some, pastors and teachers.” Whilst evangelists, 
pastors, and teachers continue throughout the Church age, apostles and prophets were specific 
to the foundational period. The signs that authenticated apostolic authority were similarly 
temporary. 

47 



The Gradual Silence of Miracles in Later Epistles 

A careful reading of Paul’s epistles reveals a gradual decrease in references to miraculous 
healings and signs. In Paul’s earlier epistles, miracles are prominent. In his later epistles, they 
are notably absent. 

In 2 Timothy 4:20, Paul writes, “Erastus abode at Corinth: but Trophimus have I left at Miletum 
sick.” Paul left Trophimus sick rather than healing him. This is remarkable: if Paul possessed the 
gift of healing as a perpetual ability, why would he leave a companion sick? 

In 1 Timothy 5:23, Paul advises Timothy, “Drink no longer water, but use a little wine for thy 
stomach’s sake and thine often infirmities.” Paul recommends a natural remedy for Timothy’s 
stomach ailments rather than miraculous healing. Again, if miraculous healing were a perpetual 
gift, why would Paul not simply heal Timothy? 

In Philippians 2:25-27, Paul describes Epaphroditus as having been sick “nigh unto death: but 
God had mercy on him.” Paul does not claim to have healed Epaphroditus but attributes his 
recovery to God’s mercy. The language suggests natural recovery, not miraculous healing. 

These references suggest that even during Paul’s lifetime, the frequency and necessity of 
miraculous healings were diminishing. As the apostolic age drew to a close, the authenticating 
signs became less necessary because the apostolic message had been established and was 
being committed to writing. 

The Sufficiency of Scripture 

2 Timothy 3:16-17 states, “All scripture is given by inspiration of God, and is profitable for 
doctrine, for reproof, for correction, for instruction in righteousness: That the man of God may be 
perfect, throughly furnished unto all good works.” Scripture is sufficient to make the man of God 
“perfect” (complete, mature) and “throughly furnished unto all good works.” 

If Scripture is sufficient for all doctrine and practice, then additional revelation through prophecy 
is unnecessary. If Scripture thoroughly furnishes believers for all good works, then 
authenticating signs are unnecessary. The completion of Scripture rendered the temporary sign 
gifts obsolete. 

Jude 3 similarly speaks of “the faith which was once delivered unto the saints.” The faith was 
delivered once, completely, in the apostolic age. There is no need for additional revelation or 
additional authentication. The faith has been delivered; believers are to contend for it, not to 
seek new revelations or signs. 

The Testimony of Church History 

Whilst Church history is not authoritative in the same way as Scripture, it provides supporting 
evidence for cessationism. The early Church Fathers, writing in the generations immediately 
following the apostles, do not claim to perform apostolic-level miracles. They acknowledge that 
such miracles occurred during the apostolic age but do not claim they continue. 

Chrysostom (347-407 AD) wrote, “This whole place is very obscure: but the obscurity is 
produced by our ignorance of the facts referred to and by their cessation, being such as then 
used to occur but now no longer take place.” 
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Augustine (354-430 AD) initially believed that miracles had ceased, but later modified his view 
to acknowledge that some miracles occurred in his own time. However, even Augustine 
distinguished between apostolic-level miracles and lesser wonders, acknowledging that the 
great authenticating signs of the apostolic age had ceased. 

The consistent testimony of Church history is that apostolic-level miracles, particularly the sign 
gifts that authenticated apostolic authority, ceased with the apostolic age. Whilst God continued 
to work providentially and occasionally performed remarkable works, the specific signs that 
marked apostolic ministry were recognised as having ceased. 
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THE APOSTOLIC AGE AS A DISTINCT HISTORICAL AND 
THEOLOGICAL PERIOD 
The cessationist position rests fundamentally on the recognition that the apostolic age was a 
unique, unrepeatable period in redemptive history. This was not merely one era amongst many 
in the Church’s ongoing life, but rather the foundational period during which God established His 
Church, completed His revelation, and authenticated His messengers through extraordinary 
signs. Understanding the distinctive character of this period is essential to grasping why 
apostolic sign gifts cannot and do not continue today. 

The Uniqueness of Apostolic Authority 

The apostles occupied a position in redemptive history that cannot be replicated. Their authority 
derived directly from Christ’s personal commission and their eyewitness testimony to His 
resurrection. Acts 1:21-22 establishes the criteria for apostleship: “Wherefore of these men 
which have companied with us all the time that the Lord Jesus went in and out among us, 
beginning from the baptism of John, unto that same day that he was taken up from us, must one 
be ordained to be a witness with us of his resurrection.” 

This passage reveals several crucial truths about apostolic authority. 

First, apostles had to have been with Christ throughout His earthly ministry. 

Second, they had to be eyewitnesses to His resurrection. 

Third, they were specifically ordained to bear witness to these events. 

These criteria could only be met by a limited number of individuals during a specific historical 
window. 

Paul’s apostleship, though exceptional in that he was not one of the original Twelve, 
nevertheless met these essential criteria. He encountered the risen Christ directly on the 
Damascus road (Acts 9:1-9), received his commission directly from Christ (Galatians 1:1, 
11-12), and was recognised by the other apostles as possessing genuine apostolic authority 
(Galatians 2:7-9). Paul himself emphasised that he was “one born out of due time” (1 
Corinthians 15:8), acknowledging the exceptional nature of his apostleship whilst affirming its 
authenticity. 

The apostolic office was, by its very nature, unrepeatable. Once the eyewitnesses had passed 
away, no subsequent generation could meet the biblical criteria for apostleship. There can be no 
new apostles today because there are no new eyewitnesses to Christ’s resurrection, no 
individuals who companied with Him during His earthly ministry, and no one receiving direct 
commission from the incarnate Christ. 

This unrepeatable nature of apostolic authority has profound implications for the sign gifts. If the 
signs authenticated apostolic authority, and if apostolic authority was unique to a specific 
generation, then the signs themselves must have been temporary. To claim that apostolic sign 
gifts continue today whilst acknowledging that apostleship itself has ceased creates an 
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incoherent theological position. The credentials cannot outlive the office they were designed to 
authenticate. 

The Foundation-Laying Character of the Apostolic Age 

Ephesians 2:19-20 describes the Church’s structure in architectural terms: “Now therefore ye 
are no more strangers and foreigners, but fellowcitizens with the saints, and of the household of 
God; and are built upon the foundation of the apostles and prophets, Jesus Christ himself being 
the chief corner stone.” 

This passage reveals that the apostles and prophets constitute the Church’s foundation, with 
Christ as the cornerstone. The architectural metaphor is instructive: foundations are laid once, 
at the beginning of a building project. They are not continuously re-laid throughout the building’s 
existence. Once the foundation is complete, subsequent work involves building upon that 
foundation, not replacing or supplementing it. 

The apostolic age was the foundation-laying period of the Church. During this time, the apostles 
established doctrine, organised Church structure, wrote Scripture, and authenticated their 
message through miraculous signs. This foundational work was completed within the apostolic 
generation. Subsequent generations are responsible for building upon this foundation by 
maintaining apostolic doctrine, not for laying new foundations or authenticating new revelations. 

First Corinthians 3:10-11 reinforces this understanding: “According to the grace of God which is 
given unto me, as a wise masterbuilder, I have laid the foundation, and another buildeth 
thereon. But let every man take heed how he buildeth thereupon. For other foundation can no 
man lay than that which is laid, which is Jesus Christ.” 

Paul identifies himself as the one who laid the foundation. Others build upon it. Crucially, no 
other foundation can be laid. The foundation-laying work was specific to Paul’s apostolic 
ministry and, by extension, to the apostolic age generally. Later generations do not lay 
foundations; they build upon the foundation already laid. 

This architectural metaphor explains why apostolic sign gifts were temporary. The signs 
authenticated the foundation layers. Once the foundation was laid and the authenticating work 
complete, the signs were no longer necessary. To continue seeking apostolic signs today is to 
misunderstand the Church’s current position in redemptive history. We are not in the 
foundation-laying period; we are in the building-upon-the-foundation period. 

The Transition from Partial to Complete Revelation 

The apostolic age was characterised by progressive revelation. During Christ’s earthly ministry 
and the subsequent apostolic period, God continued to reveal truth to His people. The apostles 
received revelation directly from the Holy Spirit (John 16:13), and this revelation was 
communicated to the Church through their teaching and writing. 

First Corinthians 13:9-10 describes this progressive nature of revelation: “For we know in part, 
and we prophesy in part. But when that which is perfect is come, then that which is in part shall 
be done away.” 

The “perfect” (Greek: teleion, meaning complete or mature) refers to the completed revelation of 
God’s will in Scripture. During the apostolic age, revelation was partial; believers knew “in part” 
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and prophesied “in part.” But Paul anticipated a time when revelation would be complete, when 
“that which is perfect” would come. At that point, the partial revelatory gifts would cease 
because they would no longer be necessary. 

This transition from partial to complete revelation occurred as the New Testament canon was 
completed. Once the apostolic writings were finished and recognised as Scripture, the Church 
possessed the complete revelation of God’s will. No further revelation was necessary or 
forthcoming. Jude 3 speaks of “the faith which was once delivered unto the saints,” indicating a 
completed body of doctrine, delivered once for all. 

The sign gifts that authenticated ongoing revelation during the apostolic age ceased when 
revelation itself ceased. Prophecy, words of knowledge, and other revelatory gifts were 
necessary while God was still revealing truth to His Church. Once that revelation was complete 
and inscripturated, these gifts fulfilled their purpose and ceased. 

This understanding resolves the apparent tension in 1 Corinthians 13 between the cessation of 
gifts and the continuation of faith, hope, and love. The revelatory and authenticating gifts were 
temporary, designed for the period of partial revelation. Faith, hope, and love are permanent 
virtues that continue throughout the Church age and into eternity. The gifts served the Church 
during its infancy; the virtues characterise the Church throughout its existence. 

The Church’s Maturation from Infancy to Adulthood 

First Corinthians 13:11 employs another metaphor to describe the Church’s development: 
“When I was a child, I spake as a child, I understood as a child, I thought as a child: but when I 
became a man, I put away childish things.” 

This passage, in its context, describes the transition from the Church’s infancy (when revelatory 
gifts were necessary) to its maturity (when the completed revelation in Scripture suffices). The 
apostolic age was the Church’s childhood, a period when extraordinary measures were 
necessary to establish and authenticate the faith. As the Church matured, these extraordinary 
measures were no longer needed. 

This maturation involved several transitions.  

First, the Church moved from dependence on living apostolic authority to dependence on 
written apostolic authority (Scripture). During the apostolic age, believers could consult the 
apostles directly for guidance and teaching. After the apostolic age, believers consult the 
apostles’ writings, which contain the same authoritative teaching in permanent, written form. 

Second, the Church moved from requiring external authentication of its message to possessing 
internal authentication through the completed Scriptures. During the apostolic age, miracles 
authenticated the Gospel message to unbelievers and confirmed apostolic authority. After the 
apostolic age, Scripture itself authenticates the Gospel message through its internal 
consistency, prophetic fulfilment, and transforming power. 

Third, the Church moved from a period of establishing doctrine to a period of maintaining 
doctrine. The apostolic age saw the formulation and articulation of Christian theology. 
Subsequent ages are responsible for preserving, defending, and applying this theology, not for 
creating new doctrines or receiving new revelations. 
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This maturation process explains why apostolic sign gifts were temporary. They were 
appropriate to the Church’s infancy but are not necessary for its maturity. Just as a child 
requires different care and guidance than an adult, so the infant Church required different 
provisions than the mature Church. To insist on continuing apostolic signs today is to refuse the 
Church’s maturation and to remain perpetually in a state of spiritual infancy. 

The Sufficiency of Scripture for Post-Apostolic Generations 

Second Timothy 3:16-17 declares, “All scripture is given by inspiration of God, and is profitable 
for doctrine, for reproof, for correction, for instruction in righteousness: that the man of God may 
be perfect, throughly furnished unto all good works.” 

This passage affirms the sufficiency of Scripture for the Church’s ongoing life and ministry. 
Scripture provides everything necessary for doctrine, reproof, correction, and instruction in 
righteousness. It thoroughly furnishes the man of God for all good works. If Scripture is sufficient 
for these purposes, then additional revelation or authenticating signs are unnecessary. 

The sufficiency of Scripture has profound implications for cessationism. During the apostolic 
age, before the canon was complete, believers required ongoing revelation and authentication. 
After the canon’s completion, Scripture itself provides all necessary revelation and 
authentication. The sign gifts that served during the period of incomplete revelation are no 
longer needed now that revelation is complete. 

This does not mean that God has ceased to work or that the Holy Spirit is inactive in the 
Church. Rather, it means that God’s work and the Spirit’s activity now focus on illuminating, 
applying, and empowering believers to obey the completed revelation in Scripture, rather than 
on providing new revelation or authenticating new apostles. 

The post-apostolic Church’s responsibility is to study, believe, proclaim, and obey Scripture, not 
to seek new revelations or authenticating signs. Second Timothy 2:15 exhorts, “Study to shew 
thyself approved unto God, a workman that needeth not to be ashamed, rightly dividing the 
word of truth.” The emphasis is on rightly handling the existing word of truth, not on receiving 
new words or performing authenticating signs. 

The Apostolic Age’s Definite Conclusion 

The apostolic age had a definite beginning (Christ’s earthly ministry and the Day of Pentecost) 
and a definite conclusion (the death of the last apostle and the completion of the New 
Testament canon). This period can be dated approximately from AD 30 to AD 100, though the 
exact dates are less important than the recognition that this was a bounded, completed period. 

Several factors indicate the apostolic age’s conclusion. First, the apostles themselves died, and 
no successors met the biblical criteria for apostleship. By the end of the first century, the 
generation of eyewitnesses had passed away. Second, the New Testament canon was 
completed. The last books of the New Testament were written by the end of the first century, 
and no subsequent writings have been recognised as Scripture by the Church universal. Third, 
the early Church Fathers, writing in the second century and beyond, do not claim apostolic 
authority or apostolic sign gifts for themselves. 
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The definite conclusion of the apostolic age means that the sign gifts associated with that age 
also concluded. These gifts were not intended to continue indefinitely but were specifically 
designed for the foundational period. Once that period ended, the gifts did too. 

This understanding distinguishes cessationism from the claim that God no longer works 
miraculously. Cessationists do not deny that God can perform miracles or that He continues to 
work providentially in the world. Rather, cessationists affirm that the specific sign gifts that 
authenticated apostolic authority were temporary and have ceased. God’s ongoing work in the 
world takes different forms in the post-apostolic age than it did during the apostolic age. 

Different Responsibilities for Different Generations 

The recognition that the apostolic age was unique leads to the understanding that different 
generations of believers have different responsibilities. The apostles’ responsibility was to lay 
the foundation: to witness to Christ’s resurrection, to receive and record revelation, to establish 
Church doctrine and structure, and to authenticate their message through miraculous signs. 

Subsequent generations have different responsibilities. Our responsibility is to build upon the 
foundation the apostles laid: to preserve and proclaim apostolic doctrine, to maintain Church 
order according to apostolic instruction, to study and obey apostolic Scripture, and to live 
faithfully according to the completed revelation we have received. 

This does not mean that later generations are inferior to the apostolic generation. Rather, it 
means that we occupy a different position in redemptive history with correspondingly different 
roles. The apostles were foundation-layers; we are builders upon that foundation. The apostles 
received revelation; we study and apply it. The apostles authenticated their message through 
signs; we authenticate our message through faithfulness to apostolic teaching and godly living. 

Attempting to replicate apostolic sign gifts today reflects a misunderstanding of our position in 
redemptive history. We are not called to be apostles or to perform apostolic signs. We are called 
to be faithful stewards of apostolic teaching, preserved for us in Scripture. Our authentication 
comes not through miraculous signs but through consistency with apostolic doctrine and the 
transforming power of the Gospel in our lives. 

The apostolic age was a unique, unrepeatable period in redemptive history. Recognising this 
uniqueness is essential to understanding why apostolic sign gifts were temporary and why they 
cannot and do not continue today. The foundation has been laid; our task is to build upon it 
faithfully. 
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WHY APOSTOLIC SIGN GIFTS CANNOT OCCUR TODAY 
Having established that the apostolic age was a unique, unrepeatable period in redemptive 
history, we now examine the specific reasons why apostolic sign gifts cannot occur today. These 
reasons are both theological and practical, rooted in Scripture’s teaching about the nature and 
purpose of these gifts. 

The Absence of Apostolic Authority 

The most fundamental reason apostolic sign gifts cannot occur today is that there are no 
apostles today. As established previously, apostleship required eyewitness testimony to Christ’s 
resurrection and direct commission from Christ Himself. These criteria cannot be met by anyone 
living today. 

The sign gifts were specifically tied to apostolic authority. Second Corinthians 12:12 states, 
“Truly the signs of an apostle were wrought among you in all patience, in signs, and wonders, 
and mighty deeds.” Paul identifies signs, wonders, and mighty deeds as “the signs of an 
apostle,” indicating that these miraculous works were credentials of apostolic office. 

If the signs authenticated apostleship, and if apostleship has ceased, then the signs must also 
have ceased. To claim that apostolic sign gifts continue whilst acknowledging that apostleship 
itself has ended creates a logical and theological impossibility. The credentials cannot exist 
without the office they were designed to authenticate. 

Some argue that whilst the office of apostle has ceased, the gifts associated with apostleship 
continue. However, this argument fails to recognise the inseparable connection between the 
office and its authenticating signs. The gifts were not general endowments for all believers but 
specific credentials for apostles. Romans 15:18-19 demonstrates this connection: “For I will not 
dare to speak of any of those things which Christ hath not wrought by me, to make the Gentiles 
obedient, by word and deed, through mighty signs and wonders, by the power of the Spirit of 
God.” 

Paul explicitly connects his miraculous works with his apostolic mission to the Gentiles. The 
signs were not ends in themselves but means of authenticating his apostolic authority and 
message. Without apostolic authority to authenticate, the signs have no purpose and therefore 
do not continue. 

The Completion of the Canon 

A second fundamental reason apostolic sign gifts cannot occur today is that the canon of 
Scripture is complete. During the apostolic age, God was still revealing truth to His Church 
through the apostles. These revelations required authentication to distinguish genuine apostolic 
teaching from false teaching. The sign gifts provided this authentication. 

Hebrews 2:3-4 describes this authenticating function: “How shall we escape, if we neglect so 
great salvation, which at the first began to be spoken by the Lord, and was confirmed unto us by 
them that heard him; God also bearing them witness, both with signs and wonders, and with 
divers miracles, and gifts of the Holy Ghost, according to his own will?” 
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The salvation message was first spoken by the Lord, then confirmed by those who heard Him 
(the apostles), with God bearing witness through signs, wonders, and miracles. This 
authentication was necessary during the period when the Gospel was being initially proclaimed 
and recorded. Once the apostolic testimony was complete and inscripturated, this authentication 
was no longer necessary. 

The completion of the canon means that no new revelation is forthcoming. Jude 3 speaks of 
“the faith which was once delivered unto the saints,” indicating a completed body of doctrine. 
Revelation 22:18-19 pronounces severe warnings against adding to or taking from the words of 
the prophecy, indicating the finality of biblical revelation. 

If no new revelation is being given, then the gifts that authenticated the revelation are no longer 
needed. Prophecy, words of knowledge, and other revelatory gifts served to communicate God’s 
truth during the period of progressive revelation. With revelation complete, these gifts have 
fulfilled their purpose. 

Some argue that revelatory gifts can continue without adding to Scripture, providing personal 
guidance or edification rather than doctrinal revelation. However, this argument fails to 
recognise that any genuine revelation from God, whether doctrinal or personal, would carry 
divine authority and would require authentication. If modern “prophecies” do not carry divine 
authority and do not require authentication, then they are not genuine prophecies in the biblical 
sense but merely human opinions or impressions. 

The biblical pattern is clear: revelation and authentication went together. When God revealed 
truth through the apostles, He authenticated that revelation through signs. With revelation 
complete, authentication is no longer necessary, and the authenticating signs have ceased. 

The Fulfilment of the Gifts’ Purpose 

A third reason apostolic sign gifts cannot occur today is that these gifts have fulfilled their 
intended purpose. The gifts were not meant to continue indefinitely but were designed for a 
specific historical purpose: to establish and authenticate the Church during its foundational 
period. 

Mark 16:20 describes the relationship between apostolic preaching and confirming signs: “And 
they went forth, and preached everywhere, the Lord working with them, and confirming the word 
with signs following.” The signs followed the preaching, confirming the word. This confirmation 
was necessary during the initial proclamation of the Gospel, but is no longer necessary now that 
the Gospel has been established and its truth demonstrated. 

The purpose of the sign gifts can be understood through several complementary perspectives. 

First, they authenticated the apostles as genuine messengers from God. In a context where 
many claimed divine authority, the signs distinguished true apostles from false teachers.  

Second, they confirmed the Gospel message as truly from God. The signs demonstrated that 
the apostolic message was not a human invention but divine revelation.  

Third, they demonstrated God’s power and presence with the apostolic mission. The signs 
showed that God was actively working through the apostles to establish His Church. 
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All of these purposes have been fulfilled. The apostles have been authenticated; their writings 
are recognised as Scripture. The Gospel message has been confirmed; its truth has been 
demonstrated through two millennia of transformed lives and fulfilled prophecy. God’s power 
and presence have been shown; the Church has been established and continues throughout 
the world. 

With these purposes fulfilled, the sign gifts are no longer necessary. To continue seeking these 
gifts today is to fail to recognise that their purpose has been accomplished. It is analogous to 
continuing to lay a foundation after the building is complete or to continuing to authenticate a 
message after it has been universally accepted as genuine. 

The Misunderstanding of the Gifts’ Nature 

A fourth reason apostolic sign gifts cannot occur today is that attempts to replicate them reflect 
a fundamental misunderstanding of their nature. The apostolic sign gifts were not techniques to 
be learned or practised but sovereign endowments from God for a specific purpose. 

First Corinthians 12:11 emphasises the Spirit’s sovereignty in distributing gifts: “But all these 
worketh that one and the selfsame Spirit, dividing to every man severally as he will.” The Spirit 
distributed gifts according to His own will, not according to human desire or effort. The gifts were 
not rewards for spiritual maturity or the results of particular spiritual practices, but sovereign 
endowments for apostolic ministry. 

Modern attempts to replicate apostolic sign gifts often involve techniques, formulas, or practices 
designed to produce miraculous results. However, this approach fundamentally misunderstands 
the nature of the biblical gifts. The apostles did not employ techniques to perform miracles; they 
simply exercised the authority God had given them. Peter did not use a healing formula when 
he commanded the lame man to walk; he spoke with apostolic authority, and God confirmed his 
word with a miracle. 

The difference between apostolic miracles and modern claims is instructive. Apostolic miracles 
were immediate, complete, and undeniable, and were performed with absolute consistency. 
When Peter commanded the lame man to walk, he walked immediately and completely. When 
Paul pronounced judgment on Elymas, he was struck blind immediately. There were no failures, 
no partial healings, no need for repeated attempts. 

Modern miracle claims, by contrast, often involve gradual improvement, partial results, failures, 
and the need for repeated attempts. These characteristics reveal that modern claims are 
fundamentally different from apostolic miracles. The difference is not merely one of degree but 
of kind. Apostolic miracles were sovereign acts of God authenticating His messengers; modern 
claims are human attempts to replicate what God never intended to continue. 

The Completion of the Church’s Foundation 

A fifth reason apostolic sign gifts cannot occur today is that the Church’s foundation is complete. 
Ephesians 2:20 describes the Church as “built upon the foundation of the apostles and 
prophets, Jesus Christ himself being the chief cornerstone.” The foundation-laying work of the 
apostolic age is finished; subsequent generations build upon that foundation rather than laying 
new foundations. 
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The sign gifts were part of the foundation-laying process. They authenticated the apostles who 
laid the foundation and confirmed the doctrines that constitute the foundation. With the 
foundation complete, the tools used in laying it are no longer needed. 

This understanding explains why the later New Testament epistles show a declining emphasis 
on miraculous gifts. The pastoral epistles (1 and 2 Timothy, Titus), written near the end of Paul’s 
life, focus on maintaining sound doctrine, appointing qualified leaders, and living godly lives. 
They do not emphasise miraculous gifts or encourage their pursuit. This shift reflects the 
transition from the foundation-laying period to the building-upon-the-foundation period. 

First Timothy 4:14 mentions a gift given to Timothy through prophecy with the laying on of hands 
by the presbytery, but this appears to be a gift of ministry or leadership rather than a miraculous 
sign gift. Second Timothy 1:6 exhorts Timothy to “stir up the gift of God, which is in thee by the 
putting on of my hands,” again apparently referring to a ministry gift rather than a miraculous 
sign gift. 

The pastoral epistles’ emphasis on sound doctrine, qualified leadership, and godly living reflects 
the Church’s transition from its foundational period to its ongoing maintenance. The sign gifts 
that characterised the foundational period are not emphasised in the maintenance period 
because they are no longer necessary or operative. 

The Danger of Seeking What God Has Not Promised 

A sixth reason apostolic sign gifts cannot occur today is that seeking them involves pursuing 
what God has not promised to the post-apostolic Church. The promises of miraculous gifts were 
given specifically to the apostles and to the apostolic age. To claim these promises for today is 
to misapply Scripture and to expect what God has not promised. 

Mark 16:17-18 records Christ’s promise: “And these signs shall follow them that believe; In my 
name shall they cast out devils; they shall speak with new tongues; they shall take up serpents; 
and if they drink any deadly thing, it shall not hurt them; they shall lay hands on the sick, and 
they shall recover.” This promise was given to the apostles in the context of the Great 
Commission. The “them that believe” refers to the apostles and those associated with their 
ministry, not to all believers in all ages. 

The book of Acts demonstrates the fulfilment of this promise during the apostolic age. The 
apostles cast out devils, spoke in tongues, survived snake bites (Acts 28:3-6), and healed the 
sick. The promise was fulfilled in the generation to whom it was given. To claim this promise for 
today is to ignore its historical context and to expect God to repeat what He has already 
accomplished. 

Seeking what God has not promised leads to several dangers. 

First, it creates false expectations and inevitable disappointment when the expected miracles 
fail to materialise. 

Second, it opens believers to deception by those who claim to perform miracles but actually 
employ trickery or psychological manipulation. 

Third, it distracts from the genuine work God has called the Church to do: proclaiming the 
Gospel, making disciples, and living godly lives. 
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Fourth, it reflects a lack of faith in the sufficiency of Scripture and the adequacy of God’s 
provision for the post-apostolic Church. 

The post-apostolic Church has different promises than the apostolic Church. We are promised 
the Holy Spirit’s indwelling presence, sanctifying work, and empowerment for witness. We are 
promised that Scripture is sufficient to thoroughly furnish us for all good works. We are promised 
that God will supply all our needs according to His riches in glory. We are promised that nothing 
can separate us from the love of God in Christ Jesus. These promises are sufficient for the 
Church’s life and mission; we need not seek promises given to a different generation for a 
different purpose. 

The Testimony of Scripture’s Own Progression 

A seventh reason apostolic sign gifts cannot occur today is found in Scripture’s own progression 
regarding miraculous gifts. The New Testament itself shows a declining emphasis on miraculous 
gifts as the apostolic age progressed, suggesting that these gifts were temporary and were 
already beginning to fade as the apostolic age drew to a close. 

The book of Acts, covering the early apostolic period, records numerous miracles and 
emphasises the sign gifts. The early Pauline epistles (such as 1 Corinthians, written around AD 
55) discuss spiritual gifts extensively, including miraculous gifts. However, the later Pauline 
epistles show a marked shift in emphasis. 

The prison epistles (Ephesians, Philippians, Colossians, written around AD 60-62), mention 
spiritual gifts but with less emphasis on miraculous signs. Ephesians 4:11-12 lists apostles, 
prophets, evangelists, pastors, and teachers as gifts to the Church, emphasising teaching and 
leadership rather than miraculous signs. Philippians mentions no miraculous gifts. Colossians 
emphasises wisdom, knowledge, and spiritual understanding rather than miraculous 
manifestations. 

The pastoral epistles (1 and 2 Timothy, Titus, written around AD 63-67) show an even more 
pronounced shift. These letters focus on sound doctrine, qualified leadership, godly living, and 
faithful teaching. They do not encourage the pursuit of miraculous gifts or emphasise their 
importance for Church life. Instead, they emphasise the sufficiency of Scripture (2 Timothy 
3:16-17) and the importance of faithful teaching (2 Timothy 2:2). 

This progression within Scripture itself suggests that the miraculous gifts were already fading as 
the apostolic age drew to a close. The early emphasis on these gifts reflected their importance 
during the Church’s foundational period. The latter de-emphasis reflects the transition to the 
post-foundational period, when these gifts were no longer necessary. 

Some argue that this progression merely reflects the different purposes of different epistles 
rather than a genuine decline in miraculous gifts. However, this argument fails to explain why 
the pastoral epistles, written to instruct Church leaders in their ongoing ministry, would omit any 
emphasis on miraculous gifts if those gifts were intended to remain permanent features of 
Church life. 

The more natural explanation is that the miraculous gifts were already recognised as temporary 
and were fading as the apostolic age concluded. The later epistles’ emphasis on sound 
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doctrine, faithful teaching, and godly living reflects the Church’s transition to its post-apostolic 
existence, when these elements would sustain the Church rather than miraculous signs. 

The Impossibility of Genuine Replication 

An eighth reason apostolic sign gifts cannot occur today is that genuine replication of apostolic 
miracles is impossible. The apostolic miracles were of such a character that they cannot be 
duplicated by human effort, psychological manipulation, or natural means. Any claimed 
replication must either be fraudulent or fundamentally different from the biblical pattern. 

Consider the characteristics of apostolic miracles: they were immediate, complete, undeniable, 
performed on command, and universally successful. When Jesus healed the blind, they saw 
immediately and completely. When Peter raised Tabitha, she came to life immediately. When 
Paul struck Elymas blind, he was blinded immediately. There were no gradual improvements, no 
partial results, no failures. 

Modern miracle claims consistently lack these characteristics. Claimed healings often involve 
conditions that are difficult to verify, have natural explanations, or show gradual improvement 
rather than an immediate cure. Claimed miracles often fail or require repeated attempts. 
Claimed supernatural knowledge often proves inaccurate or could be explained by natural 
means. 

The difference between apostolic miracles and modern claims is not merely quantitative but 
qualitative. Apostolic miracles were of such a nature that they could not be explained by natural 
causes, psychological factors, or human manipulation. Modern claims consistently can be 
explained by such factors or are simply unverifiable. 

This impossibility of genuine replication demonstrates that apostolic sign gifts cannot occur 
today. If they could occur, we would expect to see miracles of the same character as apostolic 
miracles: immediate, complete, undeniable, and universally successful. The absence of such 
miracles, despite numerous claims, demonstrates that the apostolic gifts have ceased. 

Some argue that modern miracles are less dramatic than apostolic miracles because of unbelief 
or because God chooses to work differently today. However, this argument contradicts the 
biblical pattern. Jesus performed miracles even in contexts of unbelief (Mark 6:5-6 records that 
He could do no mighty works in Nazareth because of unbelief, yet He still healed a few sick 
people). The apostles performed undeniable miracles that convinced even their opponents (Acts 
4:16). If God were still granting apostolic sign gifts today, we would expect to see 
apostolic-character miracles, regardless of the level of faith or unbelief. 

The impossibility of genuine replication confirms that apostolic sign gifts were unique to the 
apostolic age and cannot occur today. The gifts were sovereign endowments from God for a 
specific purpose, not techniques that can be learned or practised by subsequent generations. 
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HISTORICAL CESSATION: THE POST-APOSTOLIC 
CHURCH 
The testimony of Church history provides powerful supporting evidence for cessationism. The 
early Church Fathers, writing in the generations immediately following the apostles, do not claim 
to perform apostolic-level miracles. Their writings demonstrate that the Church recognised the 
unique character of apostolic signs and did not expect these signs to continue indefinitely. 

The Testimony of the Early Church Fathers 

The Church Fathers who wrote in the second and third centuries provide valuable testimony 
about the status of miraculous gifts in the post-apostolic period. These writers were close 
enough to the apostolic age to have accurate information about its character, yet they 
consistently testify that apostolic-level miracles had ceased. 

Justin Martyr (c. 100-165 AD), writing in his Dialogue with Trypho, acknowledged that 
miraculous gifts existed in the apostolic age but spoke of them in the past tense. He wrote of the 
apostles going forth from Jerusalem and preaching everywhere, with the Lord working with them 
and confirming the word with signs following. His language suggests that this was a completed 
historical reality rather than an ongoing present experience. 

Irenaeus (c. 130-202 AD), in his work Against Heresies, mentioned that some in the Church still 
performed healings and had prophetic gifts, but he distinguished these from apostolic-level 
miracles. He acknowledged that the Church could not raise the dead as the apostles had done, 
stating that whilst some healings occurred, the great apostolic signs had ceased. His testimony 
indicates that whilst God continued to work in the Church, the specific authenticating signs of 
the apostolic age were recognised as having ended. 

Origen (c. 184-253 AD), in his work Against Celsus, defended Christianity against pagan 
criticism by pointing to the miracles of Jesus and the apostles. However, he spoke of these 
miracles as historical events that authenticated the Christian message, not as ongoing 
occurrences. He wrote that traces of the Holy Spirit’s presence remained in the Church, but he 
did not claim that apostolic-level miracles continued. 

Chrysostom (347-407 AD), as previously noted, explicitly stated that the miraculous gifts had 
ceased. In his Homilies on First Corinthians, he wrote that the gifts described by Paul were no 
longer present in his day and that the obscurity of Paul’s teaching about these gifts resulted 
from their cessation. Chrysostom’s testimony is particularly significant because he was 
commenting directly on 1 Corinthians 12-14, the primary New Testament passage discussing 
spiritual gifts. His recognition that these gifts had ceased demonstrates that the fourth-century 
Church understood them as temporary. 

Augustine (354-430 AD) initially taught that miracles had ceased with the apostolic age. In his 
earlier writings, he stated clearly that the miraculous gifts were given for a specific purpose and 
had ceased once that purpose was fulfilled. Later in life, Augustine modified his position to 
acknowledge some miracles in his own time, but even then, he distinguished between 
apostolic-level miracles and lesser wonders. He never claimed that the great authenticating 
signs of the apostolic age continued. 
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The consistent testimony of the Church Fathers is that apostolic-level miracles ceased with the 
apostolic age. Whilst some Fathers acknowledged ongoing divine works in the Church, they 
distinguished these from the apostolic signs and did not claim that the authenticating miracles of 
the apostolic period continued. 

The Absence of Credible Apostolic-Level Miracles 

The historical record from the post-apostolic period reveals a striking absence of credible 
accounts of apostolic-level miracles. Whilst various miracle claims appear in Church history, 
none demonstrate the characteristics of apostolic miracles: immediate, complete, undeniable, 
performed on command, and universally successful. 

The apocryphal acts of various apostles, written in the second and third centuries, contain 
numerous miracle stories. However, these accounts are widely recognised as legendary and 
unreliable. They lack the historical credibility of the New Testament accounts and often contain 
fantastic elements that strain credulity. The very existence of these legendary accounts, with 
their exaggerated and unbelievable claims, suggests that genuine apostolic-level miracles were 
not occurring; otherwise, there would have been no need to invent such stories. 

The martyrdom accounts from the early Church sometimes mention miraculous elements, such 
as martyrs being preserved from pain or wild beasts refusing to attack them. However, these 
accounts are often embellished and lack the historical verification of New Testament miracles. 
More importantly, they do not claim that the martyrs performed apostolic-level miracles such as 
healing the sick, raising the dead, or casting out demons on command. 

The lives of the saints, as recorded in medieval hagiography, contain numerous claims of 
miracles. However, these accounts are notoriously unreliable, often written centuries after the 
events they describe and containing obvious legendary elements. The miracles attributed to 
medieval saints bear little resemblance to apostolic miracles in their character or verification. 

The absence of credible apostolic-level miracles in the post-apostolic period is significant. If 
apostolic sign gifts were intended to continue throughout Church history, we would expect to find 
well-attested accounts of such miracles in every generation. Instead, we find that credible 
accounts of apostolic-level miracles cease with the apostolic age, whilst legendary and 
unverifiable claims proliferate. 

This pattern confirms the cessationist position. The apostolic miracles were real, historical 
events, attested by eyewitnesses and recorded in Scripture. Their cessation after the apostolic 
age demonstrates that they were temporary signs designed for a specific purpose, not 
permanent features of Church life. 

The Church’s Recognition of Apostolic Signs as Unique 

The early Church’s own understanding of apostolic signs demonstrates that these were 
recognised as unique to the apostolic age. The Church did not expect apostolic-level miracles to 
continue indefinitely but understood them as authenticating credentials for the apostles and their 
message. 

The development of the New Testament canon reflects this understanding. The Church 
recognised the apostolic writings as uniquely authoritative because they came from apostles or 
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those closely associated with apostles. The apostolic origin of a writing was a primary criterion 
for its inclusion in the canon. This recognition of apostolic authority as unique and unrepeatable 
demonstrates that the Church understood the apostolic age as a distinct period. 

The Church’s approach to succession also reflects this understanding. Whilst the Church 
developed structures of leadership and authority, it did not claim that later bishops or leaders 
possessed apostolic authority in the same sense as the original apostles. The concept of 
apostolic succession referred to the transmission of apostolic teaching, not to the continuation of 
apostolic office or apostolic sign gifts. 

The Church’s liturgy and worship practices in the post-apostolic period did not emphasise 
miraculous gifts. The early Church orders and liturgical documents focus on Scripture reading, 
preaching, prayer, and the sacraments. They do not include provisions for exercising miraculous 
gifts or instructions for their use in worship. This absence suggests that the Church did not 
expect these gifts to continue as regular features of Church life. 

The Church’s theological reflection on the apostolic age also demonstrates recognition of the 
apostolic age's unique character. Early Christian writers consistently treated the apostolic period 
as foundational and unrepeatable. They looked back to the apostles as the authoritative 
witnesses to Christ and the authoritative teachers of Christian doctrine. They did not expect new 
apostles to arise or apostolic signs to continue. 

This consistent recognition of the apostolic age’s unique character, reflected in the Church’s 
canon formation, leadership structures, worship practices, and theological reflection, 
demonstrates that the early Church understood apostolic sign gifts as temporary. The Church 
did not expect these gifts to continue because it recognised that they were credentials for a 
unique office during a unique period in redemptive history. 

The Church’s Sustenance Through Doctrine, Prayer, and the Spirit’s Sanctifying Work 

The post-apostolic Church’s experience demonstrates that apostolic sign gifts are not necessary 
for the Church’s life and growth. The Church has been sustained for two millennia through the 
means God has provided for the post-apostolic age: sound doctrine, faithful prayer, and the Holy 
Spirit’s sanctifying work. 

Acts 2:42 describes the early Church’s devotion: “And they continued stedfastly in the apostles’ 
doctrine and fellowship, and in breaking of bread, and in prayers.” This pattern established 
during the apostolic age continued in the post-apostolic Church. The Church was sustained by 
apostolic doctrine (preserved in Scripture), fellowship, the Lord’s Supper, and prayer. 

The pastoral epistles emphasise these same elements for the Church’s ongoing life. Second 
Timothy 2:2 instructs, “And the things that thou hast heard of me among many witnesses, the 
same commit thou to faithful men, who shall be able to teach others also.” The emphasis is on 
faithful transmission of apostolic teaching, not on miraculous signs. 

Second Timothy 3:16-17 affirms Scripture’s sufficiency: “All scripture is given by inspiration of 
God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness: 
that the man of God may be perfect, throughly furnished unto all good works.” Scripture 
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thoroughly furnishes the man of God for all good works; miraculous signs are not mentioned as 
necessary. 

The Church’s historical experience confirms Scripture’s teaching. The Church has grown, 
spread throughout the world, endured persecution, produced saints, and transformed lives 
without apostolic sign gifts. This growth and vitality demonstrate that these gifts are not 
necessary for the Church’s life and mission. 

The Holy Spirit’s work in the post-apostolic Church focuses on sanctification, illumination, and 
empowerment for witness rather than on miraculous signs. Romans 8:13-14 describes the 
Spirit’s sanctifying work: “For if ye live after the flesh, ye shall die: but if ye through the Spirit do 
mortify the deeds of the body, ye shall live. For as many as are led by the Spirit of God, they are 
the sons of God.” 

First Corinthians 2:12-14 describes the Spirit’s illuminating work: “Now we have received, not 
the spirit of the world, but the spirit which is of God; that we might know the things that are freely 
given to us of God. Which things also we speak, not in the words which man’s wisdom teacheth, 
but which the Holy Ghost teacheth; comparing spiritual things with spiritual. But the natural man 
receiveth not the things of the Spirit of God: for they are foolishness unto him: neither can he 
know them, because they are spiritually discerned.” 

Acts 1:8 describes the Spirit’s empowering work: “But ye shall receive power, after that the Holy 
Ghost is come upon you: and ye shall be witnesses unto me both in Jerusalem, and in all 
Judaea, and in Samaria, and unto the uttermost part of the earth.” 

These works of the Spirit, sanctification, illumination, and empowerment for witness, continue 
throughout the Church age. They are the Spirit’s ongoing ministry to the Church, distinct from 
the temporary sign gifts that authenticated the apostles. 

The post-apostolic Church’s experience demonstrates that God has provided everything 
necessary for the Church’s life and mission. The Church does not need apostolic sign gifts 
because it has Scripture, the Holy Spirit’s ongoing work, and the means of grace God has 
ordained. To seek apostolic signs today is to suggest that God’s provision is insufficient, when in 
fact it is entirely adequate for the Church’s needs. 
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ADDRESSING COUNTERARGUMENTS: WHY CLAIMS OF 
MODERN MIRACLES FAIL 
Having established the biblical and historical case for cessationism, we must address the 
counterarguments raised by those who claim that apostolic sign gifts continue today. These 
counterarguments typically involve claims of modern miracles, appeals to God’s sovereignty, or 
arguments about the Church’s need for miraculous authentication. Each of these objections can 
be answered from Scripture and reason. 

The Lack of Attestation Comparable to Scripture 

The first and most significant problem with claims of modern apostolic-level miracles is their lack 
of attestation comparable to Scripture. The New Testament miracles were performed publicly, 
witnessed by multiple credible observers, and recorded by inspired writers. Modern miracle 
claims consistently lack this level of attestation. 

The Gospel accounts of Jesus’s miracles were written by eyewitnesses or those who 
interviewed eyewitnesses. Luke explicitly states his methodology: “Forasmuch as many have 
taken in hand to set forth in order a declaration of those things which are most surely believed 
among us, even as they delivered them unto us, which from the beginning were eyewitnesses, 
and ministers of the word; it seemed good to me also, having had perfect understanding of all 
things from the very first, to write unto thee in order, most excellent Theophilus, that thou 
mightest know the certainty of those things, wherein thou hast been instructed” (Luke 1:1-4). 

The book of Acts was written by Luke, who accompanied Paul on his missionary journeys and 
had access to eyewitness testimony about the events he recorded. The apostolic epistles were 
written by the apostles themselves, who testified to what they had personally witnessed and 
experienced. 

Modern miracle claims lack this level of attestation. They are typically reported by interested 
parties, lack independent verification, and cannot be subjected to the same scrutiny as biblical 
miracles. When investigated carefully, modern miracle claims consistently fail to demonstrate 
the characteristics of apostolic miracles. 

The difference in attestation is not incidental but fundamental. The biblical miracles were 
intended to authenticate a message that would be preserved in Scripture for all generations. 
They required the highest level of attestation to serve this purpose. Modern miracle claims, even 
if genuine, could not serve the same authenticating purpose because they lack comparable 
attestation. 

This difference in attestation reveals a fundamental difference in nature and purpose. Biblical 
miracles were public, undeniable acts of God designed to authenticate His messengers and 
message. Modern miracle claims are private, unverifiable experiences that cannot serve an 
authenticating function. The difference demonstrates that modern claims are not genuine 
continuations of apostolic sign gifts. 

 

 

65 



The Absence of Apostolic Commission and Authority 

A second problem with claims of modern apostolic-level miracles is the absence of apostolic 
commission and authority. The biblical miracles were performed by those who had received 
direct commission from Christ and who possessed apostolic authority. Modern miracle claimants 
lack this commission and authority. 

Jesus gave the Twelve specific authority to perform miracles: “And when he had called unto him 
his twelve disciples, he gave them power against unclean spirits, to cast them out, and to heal 
all manner of sickness and all manner of disease” (Matthew 10:1). This authority was given to 
specific individuals for a specific purpose. 

Paul’s apostolic authority came directly from Christ: “Paul, an apostle, (not of men, neither by 
man, but by Jesus Christ, and God the Father, who raised him from the dead)” (Galatians 1:1). 
His miracles authenticated this divinely-given authority. 

Modern miracle claimants cannot demonstrate comparable commission or authority. They have 
not been personally commissioned by Christ, they are not eyewitnesses to His resurrection, and 
they do not possess apostolic authority. Without this commission and authority, they cannot 
legitimately claim to perform apostolic-level miracles. 

Some argue that all believers have the authority to perform miracles, citing passages such as 
Mark 16:17-18 or John 14:12. However, as previously discussed, these passages must be 
understood in their historical context. Mark 16:17-18 was spoken to the apostles in the context 
of the Great Commission. John 14:12 was spoken to the disciples who would become apostles. 
These promises were fulfilled in the apostolic age and cannot be claimed by believers today 
who lack apostolic commission and authority. 

The absence of apostolic commission and authority in modern miracle claimants demonstrates 
that their claims cannot be genuine continuations of apostolic sign gifts. The gifts were 
inseparable from apostolic office and authority. Without the office and authority, the gifts cannot 
exist. 

The Problem of Competing Claims and Deceptions 

A third problem with modern miracle claims is the proliferation of competing and contradictory 
claims, many of which are demonstrably false. This proliferation of false claims creates an 
environment where genuine miracles, if they occurred, would be indistinguishable from 
fraudulent ones. 

Throughout Church history, numerous individuals and movements have claimed to perform 
apostolic-level miracles. These claims come from groups with contradictory theologies and 
mutually exclusive truth claims. Roman Catholics claim miracles for their saints and doctrines. 
Pentecostals and Charismatics claim to have experienced miracles in support of their distinctive 
teachings. Various cult groups and false religions claim miracles to authenticate their messages. 

These competing claims cannot all be genuine, as they support contradictory theological 
positions. If miracles authenticate a message, and if contradictory messages are all 
authenticated by miracles, then miracles cease to serve an authenticating function. The 
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proliferation of miracle claims from contradictory sources demonstrates that most, if not all, of 
these claims must be false. 

Moreover, many modern miracle claims have been exposed as fraudulent. Supposed healers 
have been caught using trickery, employing accomplices, or exploiting psychological factors to 
create the appearance of miracles. Supposed prophets have made predictions that failed to 
come true. Supposed miracle workers have been unable to perform their claimed miracles 
under controlled conditions. 

The biblical pattern was entirely different. Biblical miracles were undeniable, performed publicly, 
and inexplicable by natural causes or human trickery. They convinced even hostile witnesses of 
their genuineness (Acts 4:16). Modern miracle claims, by contrast, are typically ambiguous, 
performed in controlled environments, and can often be explained by natural or psychological 
factors. 

The problem of competing claims and demonstrated fraud creates a situation where modern 
miracle claims cannot serve an authenticating function, even if some were genuine. The biblical 
miracles authenticated the apostolic message because they were undeniable and could not be 
replicated by false teachers. Modern miracle claims cannot authenticate any message because 
they are ambiguous and can be claimed by anyone. 

This situation demonstrates that modern miracle claims are fundamentally different from 
apostolic miracles. The apostolic miracles were designed to authenticate; modern claims cannot 
authenticate. The difference reveals that modern claims are not genuine continuations of 
apostolic sign gifts. 

The Difference Between Providence and Apostolic Authentication 

A fourth important distinction is between God’s providential work and apostolic sign gifts. 
Cessationists do not deny that God works providentially in the world, answers prayer, or 
occasionally performs remarkable works. What cessationists deny is that apostolic sign gifts, the 
specific miraculous abilities that authenticated apostolic authority, continue today. 

God’s providential work includes His ongoing governance of creation, His answers to prayer, His 
protection of His people, and His work in bringing about His purposes. Scripture affirms that God 
continues this providential work throughout history. Psalm 103:19 declares, “The LORD hath 
prepared his throne in the heavens; and his kingdom ruleth over all.” 

God answers prayer, sometimes in remarkable ways. James 5:16 affirms, “The effectual fervent 
prayer of a righteous man availeth much.” God may heal in answer to prayer, provide for needs 
in unexpected ways, or work circumstances together for good. These providential works 
demonstrate God’s ongoing care for His people. 

However, these providential works are fundamentally different from apostolic sign gifts. 
Apostolic sign gifts were performed on command, were immediate and complete, were 
universally successful, and served to authenticate apostolic authority. God’s providential works 
are according to His sovereign will, may be gradual, may involve natural means, and do not 
serve an authenticating function. 
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The difference can be illustrated by comparing Peter’s healing of the lame man at the temple 
gate with modern claims of healing through prayer. Peter commanded the man to walk, and he 
walked immediately and completely. The healing was undeniable and served to authenticate 
Peter’s apostolic message. Modern healings through prayer, when they occur, typically involve 
gradual improvement, may have natural explanations, and do not serve to authenticate any 
particular message or messenger. 

Failing to distinguish between God’s providential work and apostolic sign gifts leads to 
confusion. Some cite examples of answered prayer or providential works as evidence that 
apostolic sign gifts continue. However, these examples demonstrate God’s ongoing providential 
care, not the continuation of apostolic authenticating signs. 

Cessationists affirm God’s providential work whilst denying the continuation of apostolic sign 
gifts. This position is entirely consistent and reflects the biblical distinction between God’s 
ongoing governance of creation and the temporary authenticating signs of the apostolic age. 

Cessationist Explanations for Reported Modern Phenomena 

Cessationists can provide several explanations for reported modern phenomena that are 
claimed as miracles. These explanations account for the reports without requiring the 
conclusion that apostolic sign gifts continue. 

First, some reported miracles are simply false or exaggerated. Human testimony is fallible, and 
people sometimes report what is miraculous as what can be explained naturally. Memory is 
unreliable, and accounts of events often become embellished over time. Some miracle claims 
are deliberate frauds, whilst others are honest mistakes or misinterpretations of natural events. 

Second, some reported healings involve conditions that have natural explanations. 
Psychosomatic illnesses can be cured by psychological factors. Some conditions improve 
spontaneously without treatment. The placebo effect can produce real physiological changes. 
These natural explanations account for many claimed healings without requiring supernatural 
intervention. 

Third, some reported miracles are answers to prayer through God’s providential work rather 
than apostolic sign gifts. God may choose to heal in answer to prayer, either through natural 
means or by working through circumstances. These providential works demonstrate God’s care 
but do not constitute apostolic-level miracles. 

Fourth, some reported phenomena involve demonic deception. Second Thessalonians 2:9 
warns of “him, whose coming is after the working of Satan with all power and signs and lying 
wonders.” Satan can produce counterfeit miracles to deceive. Some modern miracle claims may 
involve demonic activity designed to lead people away from biblical truth. 

Fifth, some reported phenomena involve psychological or emotional experiences that are 
interpreted as miraculous. Intense religious experiences, emotional responses to worship or 
preaching, or psychological phenomena such as suggestion or group dynamics can produce 
experiences that people interpret as miraculous, but that have natural explanations. 

These explanations account for the full range of reported modern phenomena without requiring 
the conclusion that apostolic sign gifts continue. They demonstrate that cessationism can 
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adequately explain modern reports whilst maintaining that the specific authenticating signs of 
the apostolic age have ceased. 

The Argument from God’s Sovereignty 

Some argue against cessationism by appealing to God’s sovereignty: if God is sovereign, He 
can perform miracles whenever He chooses, and therefore apostolic sign gifts could continue 
today. This argument, whilst acknowledging an important truth about God’s sovereignty, 
misunderstands the cessationist position. 

Cessationists do not deny God’s sovereignty or His ability to perform miracles. God is indeed 
sovereign and can do whatever He pleases. Psalm 115:3 affirms, “But our God is in the 
heavens: he hath done whatsoever he hath pleased.” God’s sovereignty is not in question. 

However, God’s sovereignty includes His sovereign choice to work in different ways at different 
times in redemptive history. God sovereignly chose to give apostolic sign gifts during the 
apostolic age for the specific purpose of authenticating the apostles and their message. God 
has sovereignly chosen not to continue these gifts in the post-apostolic age because their 
purpose has been fulfilled. 

The argument from God’s sovereignty proves too much. If God’s sovereignty means that 
apostolic sign gifts could continue today, it also means that God could continue to give direct 
revelation, add to the canon of Scripture, or appoint new apostles. However, most who appeal to 
God’s sovereignty to defend continuing sign gifts would not accept these other implications. 

The cessationist position is entirely consistent with God’s sovereignty. God sovereignly chose to 
work through apostolic sign gifts during the apostolic age. God has sovereignly chosen to work 
through different means in the post-apostolic age. Both choices reflect God’s sovereign wisdom 
and purpose. 

The question is not whether God can perform miracles today but whether He has promised to 
continue apostolic sign gifts. The biblical evidence demonstrates that these gifts were temporary 
and have ceased. To claim that they continue is to claim what God has not promised and to 
expect what He has not ordained. 

The Argument from the Church’s Ongoing Need 

Some argue that the Church continues to need miraculous authentication and, therefore, that 
apostolic sign gifts must continue. This argument assumes that the Church’s situation today is 
essentially the same as it was in the apostolic age and that the same means of authentication 
are necessary. 

However, this argument fails to recognise the fundamental difference between the apostolic age 
and the post-apostolic age. During the apostolic age, the Gospel was being initially proclaimed, 
the Church was being established, and the New Testament was being written. Miraculous 
authentication was necessary to distinguish genuine apostolic teaching from false teaching and 
to demonstrate that the apostolic message was from God. 

In the post-apostolic age, the Gospel has been proclaimed, the Church has been established, 
and the New Testament has been completed. The authentication provided during the apostolic 
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age remains valid; it does not need to be repeated. The New Testament itself, with its record of 
apostolic miracles, provides ongoing authentication of the apostolic message. 

Moreover, the Church’s primary need today is not for miraculous authentication but for faithful 
proclamation of the authenticated message. Second Timothy 4:2 instructs, “Preach the word; be 
instant in season, out of season; reprove, rebuke, exhort with all longsuffering and doctrine.” 
The emphasis is on faithful preaching of the word, not on miraculous signs. 

The Church is authenticated today not by miraculous signs but by faithfulness to apostolic 
teaching, godly living, and the transforming power of the Gospel. Jesus said, “By this shall all 
men know that ye are my disciples, if ye have love one to another” (John 13:35). The Church’s 
authentication comes through love, not through miracles. 

The argument from the Church’s ongoing need fails to recognise that God has provided what 
the Church needs for each stage of its existence. During the apostolic age, the Church needed 
miraculous authentication; God provided it. In the post-apostolic age, the Church needs faithful 
teaching and godly living; God has provided Scripture and the Holy Spirit’s sanctifying work. The 
Church’s needs are fully met without apostolic sign gifts. 
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CONCLUSION: IMPLICATIONS AND PRACTICAL 
APPLICATION 
Having examined the extensive catalogue of miracles performed by Christ and the apostles, and 
having established the biblical and historical case for cessationism, we now consider the 
implications of this doctrine for Christian faith and practice. The cessationist position, far from 
diminishing the Christian faith, actually strengthens it by directing believers to the sufficient 
provisions God has made for the post-apostolic Church. 

Summary of the Apostolic Miracles 

The miracles of Christ and the apostles, as recorded in the New Testament, constitute an 
impressive and undeniable body of evidence for the divine origin of Christianity. Jesus Christ 
performed miracles of healing, demonstrating His power over disease and physical infirmity. He 
performed nature miracles, demonstrating His authority over creation. He raised the dead, 
demonstrating His power over death itself. He cast out demons, demonstrating His authority 
over the spiritual realm. 

The apostles, commissioned by Christ and empowered by the Holy Spirit, performed similar 
miracles. Peter healed the lame, raised the dead, and performed numerous signs and wonders. 
Paul struck the false prophet Elymas blind, healed the sick, cast out demons, and survived a 
viper’s bite. Philip performed great signs in Samaria. Stephen performed wonders and miracles 
before his martyrdom. The other apostles likewise performed signs and wonders, authenticating 
their message and demonstrating God’s power. 

These miracles were real, historical events, attested by eyewitnesses and recorded in Scripture. 
They served specific purposes: to authenticate Christ as the Messiah, to validate the apostles 
as genuine messengers from God, to confirm the Gospel message as divine revelation, and to 
demonstrate God’s power and presence with the apostolic mission. 

The miracles were characterised by their immediacy, completeness, undeniable nature, and 
universal success. They could not be explained by natural causes, psychological factors, or 
human trickery. They convinced even hostile witnesses of their genuineness and served 
effectively to authenticate the apostolic message. 

Restatement of the Cessationist Position 

The cessationist position, based on careful examination of Scripture and Church history, affirms 
that these apostolic sign gifts were temporary. They were given specifically to authenticate the 
apostles and their message during the Church's foundational period. Once this purpose was 
fulfilled, the gifts ceased. 

Several lines of evidence support this position. 

First, Scripture itself indicates the temporary nature of these gifts. First Corinthians 13:8-10 
speaks of prophecies ceasing and knowledge passing away when “that which is perfect is 
come.” Hebrews 2:3-4 describes miracles as confirmation of the Gospel message delivered by 
those who heard the Lord. Ephesians 2:20 describes the apostles as the Church’s foundation, 
implying that their unique role was temporary. 
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Second, the apostolic office itself was unrepeatable. The biblical criteria for apostleship 
(eyewitness testimony to Christ’s resurrection and direct commission from Christ) could only be 
met by a specific generation. With the passing of that generation, apostleship ceased. Since the 
sign gifts authenticated apostolic authority, they ceased with the cessation of apostleship. 

Third, the completion of the New Testament canon eliminated the need for ongoing revelation 
and its authentication. During the apostolic age, God was still revealing truth to His Church. The 
sign gifts authenticated this ongoing revelation. With the canon complete, no new revelation is 
forthcoming, and the authenticating signs are no longer necessary. 

Fourth, Church history demonstrates that apostolic-level miracles ceased after the apostolic 
age. The early Church Fathers testified to this cessation. The absence of credible accounts of 
apostolic-level miracles in the post-apostolic period confirms that these gifts were temporary. 

Fifth, modern miracle claims consistently lack the characteristics of apostolic miracles. They are 
not immediate, complete, undeniable, or universally successful. They cannot serve an 
authenticating function and therefore cannot be genuine continuations of apostolic sign gifts. 

The cessationist position does not deny God’s sovereignty, His ability to perform miracles, or His 
ongoing providential work. Rather, it affirms that the specific sign gifts that authenticated 
apostolic authority were temporary and have ceased. God continues to work in the Church 
through different means appropriate to the post-apostolic age. 

Christ’s Sufficiency Without Miraculous Signs 

One crucial implication of cessationism is the recognition of Christ’s sufficiency without ongoing 
miraculous signs. During His earthly ministry, Christ performed miracles to authenticate His 
messianic claims. These miracles served their purpose and need not be repeated. 

Hebrews 1:1-2 declares, “God, who at sundry times and in divers manners spake in time past 
unto the fathers by the prophets, hath in these last days spoken unto us by his Son, whom he 
hath appointed heir of all things, by whom also he made the worlds.” God’s final and complete 
revelation has come through His Son. No further revelation or authentication is necessary. 

Christ’s finished work on the cross provides complete salvation. John 19:30 records His final 
words: “It is finished.” The work of redemption is complete. Believers need no additional signs or 
wonders to confirm what Christ has accomplished. 

The resurrection of Christ provides ultimate authentication of His claims and His work. Romans 
1:4 describes Christ as “declared to be the Son of God with power, according to the spirit of 
holiness, by the resurrection from the dead.” The resurrection authenticates Christ’s deity and 
validates His redemptive work. No further authentication is necessary. 

The sufficiency of Christ means that believers can rest in His completed work without seeking 
additional signs or wonders. We do not need ongoing miracles to confirm what has already been 
confirmed. We do not need new revelations to supplement what has already been revealed. We 
do not need additional authentication of what has already been authenticated. 

This recognition of Christ’s sufficiency actually strengthens faith rather than weakening it. Faith 
that depends on ongoing miraculous signs is weak faith, constantly requiring new evidence. 
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Faith that rests in Christ’s completed work and the testimony of Scripture is strong faith, 
grounded in what God has already done and revealed. 

Faith in the Completed Revelation 

A second implication of cessationism is the importance of faith in the completed revelation of 
Scripture. The post-apostolic Church possesses, in the Bible, the complete and sufficient 
revelation of God’s will. This revelation requires no supplementation and admits no addition. 

Second Timothy 3:16-17 affirms Scripture’s sufficiency: “All scripture is given by inspiration of 
God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness: 
that the man of God may be perfect, throughly furnished unto all good works.” Scripture 
thoroughly furnishes believers for all good works. Nothing additional is needed. 

Jude 3 speaks of “the faith which was once delivered unto the saints.” The faith has been 
delivered, once for all. It is complete and requires no additions. Believers are called to contend 
for this delivered faith, not to seek new revelations or additional truths. 

Revelation 22:18-19 pronounces severe warnings against adding to or taking from Scripture: 
“For I testify unto every man that heareth the words of the prophecy of this book, If any man 
shall add unto these things, God shall add unto him the plagues that are written in this book: 
and if any man shall take away from the words of the book of this prophecy, God shall take 
away his part out of the book of life, and out of the holy city, and from the things which are 
written in this book.” 

Faith in the completed revelation means trusting that Scripture contains everything necessary 
for salvation, godliness, and service. It means studying Scripture diligently, believing it 
completely, and obeying it faithfully. It means rejecting claims of new revelation or additional 
truth beyond what Scripture teaches. 

This faith in Scripture’s sufficiency provides stability and confidence. Believers are not tossed 
about by every new teaching or claimed revelation. They have a sure foundation in God’s 
written Word. They can test all teachings against Scripture and reject those that contradict it. 

The cessationist position, by affirming Scripture’s sufficiency, actually elevates Scripture’s 
authority. If believers need ongoing revelations or miraculous signs, Scripture is implicitly 
insufficient. If Scripture is sufficient, ongoing revelations and miraculous signs are unnecessary. 
Cessationism honours Scripture by affirming its complete sufficiency for the Church’s life and 
mission. 

The Holy Spirit’s Sanctifying Work Rather Than Sign Gifts 

A third implication of cessationism concerns the Holy Spirit’s ongoing work in the Church. The 
cessation of apostolic sign gifts does not mean the Holy Spirit is inactive. Rather, the Spirit’s 
work in the post-apostolic age focuses on sanctification, illumination, and empowerment for 
witness rather than on miraculous signs. 

Romans 8:13-14 describes the Spirit’s sanctifying work: “For if ye live after the flesh, ye shall 
die: but if ye through the Spirit do mortify the deeds of the body, ye shall live. For as many as 
are led by the Spirit of God, they are the sons of God.” The Spirit enables believers to put to 
death the deeds of the flesh and to live godly lives. 
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Galatians 5:22-23 lists the fruit of the Spirit: “But the fruit of the Spirit is love, joy, peace, 
longsuffering, gentleness, goodness, faith, meekness, temperance: against such there is no 
law.” The Spirit produces character transformation in believers’ lives. This fruit is the evidence of 
the Spirit’s work, not miraculous signs. 

First Corinthians 2:12-14 describes the Spirit’s illuminating work: “Now we have received, not 
the spirit of the world, but the spirit which is of God; that we might know the things that are freely 
given to us of God. Which things also we speak, not in the words which man’s wisdom teacheth, 
but which the Holy Ghost teacheth; comparing spiritual things with spiritual.” The Spirit enables 
believers to understand spiritual truth and to apply Scripture to their lives. 

Acts 1:8 describes the Spirit’s empowering work: “But ye shall receive power, after that the Holy 
Ghost is come upon you: and ye shall be witnesses unto me both in Jerusalem, and in all 
Judaea, and in Samaria, and unto the uttermost part of the earth.” The Spirit empowers 
believers for witness, enabling them to proclaim the Gospel effectively. 

These works of the Spirit, sanctification, illumination, and empowerment for witness, are the 
Spirit’s ongoing ministry in the post-apostolic Church. They are more important than miraculous 
signs because they produce lasting transformation and enable effective ministry. 

The cessationist position, by directing attention to the Spirit’s sanctifying work, actually promotes 
genuine spiritual growth. Believers who seek miraculous signs may neglect the Spirit’s 
sanctifying work. Believers who focus on sanctification experience genuine transformation and 
become effective witnesses for Christ. 

The Difference Between Apostolic Signs and God’s Continuing Providence 

A fourth implication of cessationism is the importance of distinguishing between apostolic sign 
gifts and God’s continuing providential work. This distinction prevents confusion and enables 
believers to recognise God’s ongoing work without claiming the continuation of apostolic gifts. 

God’s providential work includes His governance of creation, His answers to prayer, His 
protection of His people, and His work in accomplishing His purposes. Psalm 103:19 affirms, 
“The LORD hath prepared his throne in the heavens; and his kingdom ruleth over all.” God 
continues to rule over all creation and to work out His purposes. 

God answers prayer, sometimes in remarkable ways. Philippians 4:6-7 encourages believers to 
make their requests known to God: “Be careful for nothing; but in every thing by prayer and 
supplication with thanksgiving let your requests be made known unto God. And the peace of 
God, which passeth all understanding, shall keep your hearts and minds through Christ Jesus.” 

God protects His people and provides for their needs. Matthew 6:31-33 assures believers, 
“Therefore take no thought, saying, What shall we eat? Or, what shall we drink? Or, 
Wherewithal shall we be clothed? (For after all these things do the Gentiles seek:) For your 
heavenly Father knoweth that ye have need of all these things. But seek ye first the kingdom of 
God, and his righteousness; and all these things shall be added unto you.” 

These providential works demonstrate God’s ongoing care and involvement in His creation. 
They are not, however, apostolic sign gifts. They do not serve to authenticate apostolic authority 
or to confirm new revelation. They are expressions of God’s fatherly care for His children. 
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Recognising this distinction enables believers to thank God for His providential works without 
claiming that apostolic sign gifts continue. It enables believers to pray for God’s intervention 
without expecting apostolic-level miracles. It enables believers to trust God’s providence without 
demanding miraculous signs. 

This distinction also prevents the disappointment and disillusionment that often result from 
expecting apostolic-level miracles. Believers who expect such miracles are often disappointed 
when they do not occur. Believers who trust God’s providence without expecting apostolic 
miracles can recognise and appreciate God’s work in whatever form it takes. 

Practical Implications for Christian Living 

The cessationist position has several practical implications for Christian living. 

First, it directs believers to Scripture as the sufficient and final authority for faith and practice. 
Believers should study Scripture diligently, believe it completely, and obey it faithfully. They 
should test all teachings against Scripture and reject those that contradict it. 

Second, cessationism encourages believers to focus on the Holy Spirit’s sanctifying work rather 
than seeking miraculous signs. Believers should pursue holiness, cultivate the fruit of the Spirit, 
and allow the Spirit to transform their character. This focus produces genuine spiritual growth 
and is an effective witness in the world. The Spirit’s work in sanctification, whilst less 
spectacular than apostolic miracles, is more profound and lasting. The transformation of a 
sinner into the image of Christ represents a greater miracle than any physical healing, for it 
addresses the fundamental problem of human sin and rebellion against God. 

Third, cessationism protects believers from deception and manipulation. Throughout Church 
history, false teachers have claimed miraculous powers to validate their teachings and gain 
followers. By recognising that apostolic sign gifts have ceased, believers can evaluate teachers 
based on their faithfulness to Scripture rather than their claims to miraculous abilities. This 
protection is particularly important in an age when many claim apostolic authority and 
miraculous powers to promote false doctrines or enrich themselves financially. 

Fourth, cessationism encourages believers to exercise faith in God’s Word rather than seeking 
signs. Jesus rebuked those who demanded signs: “An evil and adulterous generation seeketh 
after a sign” (Matthew 12:39). The apostle Paul wrote that “we walk by faith, not by sight” (2 
Corinthians 5:7). Faith that depends on continuous miraculous confirmation is weak faith. Faith 
that rests on God’s revealed Word and on Christ's completed work is strong faith. Cessationism 
calls believers to this stronger, more mature faith. 

Fifth, cessationism directs believers to the ordinary means of grace: the preaching of God’s 
Word, the administration of the sacraments, prayer, fellowship, and the discipline of the Church. 
These means, whilst not spectacular, are the instruments God has ordained for the Church’s 
growth and believers’ sanctification. They are sufficient for all the Church’s needs. Believers 
who focus on these ordinary means will experience genuine spiritual growth and fruitfulness. 

The Comprehensive Nature of the Evidence 

This examination has surveyed the entire biblical record of apostolic miracles. We have 
examined Christ’s healings of every manner of disease and infirmity: the paralytic, the blind, the 
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deaf, the lame, lepers, those with fevers, those with withered limbs, and countless others. We 
have examined His authority over nature: calming storms, walking on water, multiplying food, 
turning water into wine, causing fig trees to wither, and directing miraculous catches of fish. We 
have examined His power over death: raising Lazarus after four days in the tomb, raising 
Jairus’s daughter immediately after her death, and raising the widow’s son during his funeral 
procession. We have examined His authority over demons: casting out legions of unclean 
spirits, delivering the violently possessed, and freeing those bound by Satan’s power. 

We have examined the apostles’ miracles in similar detail. Peter healed the lame man at the 
temple gate, raised Tabitha from death, healed Aeneas of palsy, and performed countless other 
signs. Philip performed great miracles in Samaria, casting out unclean spirits and healing the 
paralysed. Paul struck Elymas with blindness, healed the cripple at Lystra, survived a viper’s 
bite unharmed, healed Publius’s father of fever and dysentery, and performed extraordinary 
miracles in Ephesus. Stephen performed great wonders and miracles before his martyrdom. 
The other apostles likewise performed signs and wonders throughout their ministries. 

This comprehensive catalogue demonstrates several crucial truths.  

First, the biblical miracles were real, historical events. They were not myths, legends, or 
symbolic stories. They occurred in specific places at specific times before numerous witnesses. 
They were recorded by multiple independent sources. They were acknowledged even by those 
hostile to Christianity. The historical reality of these miracles is beyond reasonable dispute. 

Second, these miracles were of a specific character. They were immediate, complete, 
undeniable, and permanent. They required no gradual improvement, no partial healing, no 
ambiguous results. A man who was lame from birth walked immediately. A man blind from birth 
received sight instantly. A man who had been dead for four days came forth from the tomb alive. 
These miracles admitted no natural explanation and required no faith to recognise them as 
supernatural works. 

Third, these miracles served a specific purpose: to authenticate the apostles’ message and 
authority. They were credentials proving that the apostles spoke for God. They confirmed that 
the Gospel message was true. They validated the apostles’ authority to establish churches, 
appoint elders, and deliver doctrine. When this authentication was complete, and the apostolic 
message was inscripturated in the New Testament, the authenticating signs ceased. 

The Logical Coherence of Cessationism 

The cessationist position rests on a simple, logical progression. The apostles held a unique 
office in redemptive history. They were eyewitnesses to Christ’s resurrection, personally 
commissioned by the risen Lord, and given authority to establish the Church and deliver its 
foundational doctrine. This apostolic office was unrepeatable. No one after the apostolic 
generation could meet the qualifications for apostleship. 

The apostolic sign gifts authenticated this unique apostolic authority. The miracles proved that 
the apostles spoke for God. The signs confirmed that their message was divine revelation. The 
wonders validated their authority to establish churches and deliver doctrine. These 
authenticating signs were necessary during the apostolic age because the apostles were 
delivering new revelations that would become Scripture. 
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With the apostles’ generation gone and their message inscripturated, the authenticating signs 
are no longer necessary. The Church now has the completed New Testament. Believers can 
test all teachings against this written standard. No new revelation is being delivered that 
requires miraculous authentication. The foundation has been laid; the Church now builds upon 
it. 

This logical progression is inescapable. If apostleship was unique to a specific generation, and if 
apostolic sign gifts authenticated apostolic authority, then those sign gifts must have ceased 
when apostleship ceased. To claim that apostolic sign gifts continue is to claim either that 
apostleship continues or that the gifts can exist apart from their authenticating purpose. Both 
claims contradict Scripture and logic. 

Faith and Miracles: Addressing a False Dichotomy 

Some argue that cessationism represents a lack of faith in God’s power. They suggest that 
cessationists do not believe God can perform miracles. This argument creates a false dichotomy 
between faith and cessationism. 

Cessationism does not deny God’s power to perform miracles. God is omnipotent. He can do 
whatever He wills. He can heal the sick, raise the dead, and perform any miracle He chooses. 
Cessationism affirms God’s power whilst recognising that He has sovereignly chosen to work 
differently in different ages of redemptive history. 

During the apostolic age, God chose to authenticate His apostles through miraculous signs. 
This was His sovereign choice for that specific historical period. In the post-apostolic age, God 
has chosen to work through the ordinary means of grace: the preaching of His Word, the 
administration of the sacraments, prayer, and the Spirit’s sanctifying work. This is His sovereign 
choice for this period. Both choices reflect His wisdom and purpose. 

The question is not whether God can perform apostolic-level miracles. The question is whether 
He has chosen to do so in the post-apostolic age. Scripture and history answer this question in 
the negative. God has not continued the apostolic sign gifts because they served a specific 
purpose that has been fulfilled. 

Faith should rest on God’s revealed will, not on human expectations or demands. God has 
revealed in Scripture that apostolic sign gifts authenticated the apostles’ message. He has 
revealed that this message is now complete and inscripturated. He has revealed that the 
Church is built on the foundation of the apostles and prophets. Faith accepts what God has 
revealed and does not demand what He has not promised. 

True faith trusts God’s providence without demanding miraculous signs. True faith believes 
God’s Word without requiring continuous miraculous confirmation. True faith rests in Christ’s 
completed work without seeking new revelations. This faith is stronger and more mature than 
faith that depends on spectacular signs. 

Evaluating Modern Claims 

The cessationist position provides clear criteria for evaluating modern miracle claims. Any claim 
of continuing apostolic-level miracles must be tested rigorously against the biblical standard. 
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First, do the claimed miracles match the biblical pattern? Are they immediate, complete, 
undeniable, and permanent? Do they admit no natural explanation? Can they be verified by 
hostile witnesses? Most modern miracle claims fail these tests. Claimed healings are often 
gradual, partial, ambiguous, or temporary. They involve conditions that can improve naturally, or 
that cannot be objectively verified. They lack the undeniable character of biblical miracles. 

Second, do those claiming miraculous powers demonstrate apostolic authority? Have they 
been personally commissioned by the risen Christ? Are they eyewitnesses to His resurrection? 
Are they delivering a new revelation that will become Scripture? Do they demonstrate the other 
marks of apostleship? Modern claimants fail these tests. They have not seen the risen Christ. 
They are not delivering Scripture-level revelation. They do not possess apostolic authority. 

Third, do the claimed miracles serve the biblical purpose of authenticating a new revelation? Or 
do they serve other purposes: attracting followers, generating income, promoting particular 
teachings, or satisfying curiosity? Most modern miracle claims serve purposes foreign to the 
biblical pattern. They do not authenticate new Scripture-level revelation because no such 
revelation is being delivered. 

Fourth, why do modern miracle claims occur primarily in contexts where verification is difficult? 
Why are they more common in cultures with limited medical knowledge or documentation? Why 
do they rarely occur in contexts where they could be rigorously tested and verified? The pattern 
of modern miracle claims suggests they are not genuine apostolic-level miracles but rather 
misinterpretations, exaggerations, or deceptions. 

The absence of undeniable, immediate, complete miracles comparable to biblical ones 
demonstrates that apostolic gifts have ceased. If apostolic sign gifts continued, we should 
expect to see miracles matching the biblical pattern: the lame walking immediately, the blind 
receiving sight instantly, the dead being raised after days in the tomb, storms being calmed by 
command, and food being multiplied to feed thousands. The absence of such miracles confirms 
cessationism. 

The Church’s Sufficient Provision 

The post-apostolic Church has been abundantly provided for by God. We lack nothing 
necessary for salvation, sanctification, and faithful service. 

We have the completed Scriptures. The sixty-six books of the Bible contain all the revelation 
God intended to give His Church. Second Timothy 3:16-17 affirms that Scripture is sufficient to 
make the man of God “perfect, thoroughly furnished unto all good works.” We need no new 
revelation, no additional Scripture, no continuing prophetic utterances. The Bible is sufficient. 

We have the Holy Spirit present and active. The Spirit indwells every believer, illuminates 
Scripture, convicts of sin, produces sanctification, and empowers for service. The Spirit’s work in 
the post-apostolic Church is as real and powerful as His work in the apostolic age, though it 
takes different forms. We need no apostolic sign gifts when we have the Spirit Himself. 

We have the Church established on the apostolic foundation. The Church’s doctrine, structure, 
and practice were established by the apostles. We build upon their foundation. We preserve 
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their teaching. We follow their example. We need no new apostles when the apostolic 
foundation is already laid. 

We have Christ’s work accomplished. Christ has died for our sins, risen from the dead, 
ascended to heaven, and sat down at the Father’s right hand. His work of redemption is 
complete. He lives to make intercession for us. We need no new signs of His power when we 
have His completed work and continuing intercession. 

We have the ordinary means of grace sufficient for all our needs. The preaching of God’s Word 
converts sinners and edifies believers. The sacraments of baptism and the Lord’s Supper signify 
and seal God’s covenant promises. Prayer brings us into communion with God. Fellowship 
strengthens and encourages believers. Church discipline maintains purity and promotes 
holiness. These ordinary means, faithfully employed, accomplish all that God intends for His 
Church. 

The post-apostolic Church is not impoverished by the cessation of apostolic sign gifts. We are 
richly provided for. We have everything necessary for life and godliness. We lack nothing that 
God has promised. Our provision is complete, sufficient, and permanent. 

The Superiority of Faith in the Completed Work 

Finally, faith that rests in Christ’s completed work and Scripture’s sufficiency is superior to faith 
that depends on continuing miraculous signs. This superiority manifests in several ways. 

First, such faith is more stable. It does not fluctuate based on whether miracles occur. It does 
not depend on subjective experiences or ambiguous events. It rests on the objective reality of 
Christ’s death and resurrection and the objective truth of Scripture. This stability enables 
believers to endure trials, resist temptation, and persevere in obedience regardless of 
circumstances. 

Second, such faith is more secure. It cannot be shaken by the absence of miracles or the 
failure of miracle claims. It cannot be undermined by false teachers claiming miraculous powers. 
It rests on the unchanging Word of God and the finished work of Christ. This security provides 
confidence in salvation and assurance of God’s promises. 

Third, such faith is more mature. It does not require continuous spectacular confirmation. It 
does not demand signs and wonders. It trusts God’s Word and rests in His promises. This 
maturity reflects spiritual growth and a deepening relationship with God. 

Fourth, such faith is more Christ-centred. It focuses on Christ’s person and work rather than on 
miraculous phenomena. It finds sufficiency in Christ rather than in spectacular experiences. It 
glories in the cross rather than in signs and wonders. This Christ-centredness is the essence of 
true Christianity. 

The apostle Paul wrote, “For the Jews require a sign, and the Greeks seek after wisdom: but we 
preach Christ crucified, unto the Jews a stumblingblock, and unto the Greeks foolishness; but 
unto them which are called, both Jews and Greeks, Christ the power of God, and the wisdom of 
God” (1 Corinthians 1:22-24). The Gospel’s power lies not in accompanying signs but in Christ 
crucified. Faith’s foundation is not miraculous confirmation but Christ’s completed work. 
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Believers should find their confidence in what God has already done and revealed. Christ has 
died for our sins. He has risen from the dead. He has ascended to heaven. He has sent the 
Holy Spirit. He has given us His Word. He has established His Church. He has promised to 
return. These accomplished facts provide a sure foundation for faith. 

We need no new revelations when we have Scripture complete. We need no new signs when 
we have Christ’s resurrection. We need no new apostles when we have the apostolic 
foundation. We need no continuing miracles when we have the Spirit’s sanctifying work. We 
need no spectacular phenomena when we have the ordinary means of grace. 

The cessation of apostolic sign gifts does not impoverish the Church. It marks the Church’s 
maturation from infancy to adulthood, from foundation-laying to building, from authentication to 
application. The post-apostolic Church stands on the completed foundation, possesses the 
completed revelation, and enjoys the completed provision. We lack nothing. We have been 
given all things that pertain to life and godliness through the knowledge of Him who called us to 
glory and virtue. 

Let believers therefore rest in Christ’s sufficiency, trust in Scripture’s authority, depend on the 
Spirit’s power, and employ the ordinary means of grace. Let them cease seeking what God has 
not promised and embrace what He has provided. Let them find their confidence not in 
spectacular signs but in the solid foundation of apostolic doctrine, the sure promises of God’s 
Word, and the finished work of Jesus Christ. This is the faith that overcomes the world, the faith 
once delivered to the saints, the faith that rests not on human wisdom or miraculous signs but 
on the power of God revealed in Christ crucified and risen. This is the faith to which 
cessationism calls the Church: stable, secure, mature, and Christ-centred, sufficient for all the 
challenges of the Christian life and adequate for all the needs of God’s people until Christ 
returns in glory. 
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